
Three	Acts	of	
Piety



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)
Simon	the	Just	- Three	Pillars	of	Rabbinic	of	Judaism
I. Torah
II. Worship
III. Good	Deeds	(Deeds	of	Kindness)
The	Gospel	of	Matthew	addresses	those	pillars	in	the	
Sermon	on	the	Mount
I. Jesus	and	the	Torah	(Matt.	5:14-20)
II. Proper	and	Improper	Worship	(Matt.	6:1-18)
III. Social	Issues	(Matt.	6:19-7:12)



Almsgiving



Teaching	Discourse	1- Religious	piety	of	disciples	(6:1-
18)

These	three	acts	of	worship	were	common:
Prayer	and	fasting	is	good,	but	better	than	
both	is	almsgiving	with	righteousness.		A	little	
with	righteousness	is	better	than	wealth	with	
wrongdoing.		It	is	better	to	give	alms	than	to	
lay	up	gold.		
Tobit	12:8



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
The	first	section	(Matt.	6:2-4)	on	
Almsgiving	outlines	the	proper	way	to	give	
for	the	proper	reasons.
Beware	of	practicing	your	piety	before	others	in	
order	to	be	seen	by	them;	for	then	you	have	no	
reward	from	your	Father	in	heaven.	

So	whenever	you	give	alms,	do	not	sound	a	
trumpet	before	you,	as	the	hypocrites	do	in	the	
synagogues	and	in	the	streets,	so	that	they	may	be	
praised	by	others.		Truly	I	tell	you,	they	have	
received	their	reward.		But	when	you	give	alms,	do	
not	let	your	left	hand	know	what	your	right	hand	is	
doing,	so	that	your	alms	may	be	done	in	secret;	
and	your	Father	who	sees	in	secret	will	reward	you.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)

• Jesus	is	making	use	of	hyperbole	in	
saying	“do	not	let	your	left	hand	know	
what	your	right	hand	is	doing.”

• Jesus	paints	a	humorous	image	of	
blowing	a	trumpet	as	one	gives	an	
offering.

• Jesus	is	criticizing both	the	Roman	
patronage	system	and	the	ostentatious	
almsgiving	of	the	Pharisees.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
Jesus	objects	to	the	common	self-regarding	
practice	of	patronage	in	the	Roman	world	that	
impresses	people	and	promotes	one’s	status	and	
reputation.	Jesus’	interpretation	promotes	that	
which	benefits	the	other	and	the	service	of	God.	

.

The	client-patron	relationship	system	called	
patronage	was	what	built	most	of	the	
social	and	cultural	infrastructure	of	the	
Roman	Empire.	Patronage	was	linked	with	
public	display	of	status,	social	ranking,	the	
legal	system,	and	even	the	arts	of	Roman	
Society.



• In	the	regal	society	of	ancient	Italy,	
ties	of	dependency	bound	many	
members	of	lower	classes	to	
aristocrats	in	higher	classes.	

• The	client	was	a	free	man	who	is	
linked	to	a	person	of	higher	class,	
who	is	deemed	his	patron.

• The	client	would	sing	praises	of	their	
patron	when	they	ran	for	office,	and	
would	be	forced	to	vote	for	them.

• Aiding	his	patron	in	his	private	life	
and	accompanying	him	when	he	
appeared	in	public	are	other	tasks	
performed	by	clients.



• In	return,	the	patron	provided	
protection,	financial	assistance,	political	
and	legal	support,	and	occasionally	food	
for	their	client.	

• Clientage	rose	to	be	the	most	important	
social	relationship	found	in	Rome	and	
was	a	prominent	feature	in	Roman	
society,	politics,	and	military.	

• This	relationship	was	the	basis	for	the	
rapid	growth	of	Roman	power,	and	was	
necessary	for	maintaining	Roman	
influence	throughout	the	world.			Penn	
State	Site



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
• Jesus	also	criticized	the	almsgiving	of	the	

Pharisees,	which	had	become	a	public	display	
to	impress	others	with	their	liberality.

• It	was	so	common	that	beggars	would	position	
themselves	near	the	entrances	of	the	temple	to	
increase	their	likelihood	of	receiving	generous	
alms.

• Almsgiving	was	part	of	the	service	in	the	
synagogue,	but	it	was	meant	to	be	an	act	of	
mercy,	which	demonstrated	the	love	of	God.			
Instead,	it	had	become	a	transaction.		The	
Pharisees	were	not	giving,	they	were	buying.		
They	wanted	the	praise	of	men;	they	paid	for	it	
and	they	got	it.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes-Spring	2005
(cont.)

• Jesus	called	for	almsgiving	to	be	given	
quietly	and	without	fanfare	to	impress.		
The	Pharisees	had	perverted	this	act	of	
worship	with	their	desire	to	appear	pious.

• Jesus	called	for	his	disciples	to	avoid	
ostentation	in	view	of	the	eschatological	
reward.	Reward	 is	not	“works	
righteousness”	or	earning	God’s	favor.



• Teaching	Discourse	1- Religious	piety	of	
disciples	(6:1-18):	Dr.	Love’s	notes-Spring	2005

• Through	almsgiving,	the	wealthy	promoted	
their	own	interests	and	influence	through	civic	
acts.		Disciples	quietly	and	genuinely	meet	
each	other’s	needs.	Hypocrisy	involves	a	public	
role	of	compassion,	but	not	genuine	concern.

• Jesus’	disciples	are	to	seek	the	kingdom	and	its	
righteousness.



I	do	not	believe	one	can	settle	how	much	we	
ought	to	give.	I	am	afraid	the	only	safe	rule	is	
to	give	more	than	we	can	spare.		In	other	
words,	if	our	expenditure	on	comforts,	
luxuries,	amusements,	etc.	is	up	to	the	
standard	common	among	those	with	the	
same	income	as	our	own,	we	are	probably	
giving	away	too	little.

C.S.	Lewis,	Mere	Christianity



Prayer



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes:	Spring	2005
The	second	section	(Matt.	6:5-15)	on	prayer	
centers	on	two	errors:	its	practice	(5-6)	and	
its	theology	(7-9):
“And	whenever	you	pray,	do	not	be	like	the	
hypocrites;	for	they	love	to	stand	and	pray	in	
the	synagogues	and	at	the	street	corners,	so	
that	they	may	be	seen	by	others.	Truly	I	tell	
you,	they	have	received	their	reward.	But	
whenever	you	pray,	go	into	your	room	and	
shut	the	door	and	pray	to	your	Father	who	is	
in	secret;	and	your	Father	who	sees	in	secret	
will	reward	you.”



• Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes:	Spring	2005

• Again,	Jesus	was	critical	of	both	Jews	and	
Gentiles.

• The	error	of	practice	fails	to	realize	that	
prayer	is	about	communication	with	God,	
not	public	performance.

• Theologically,	the	disciples	do	not	use	
wordy	prayers	because	God	already	know	
what	they	need.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):

• When	Jesus	speaks	of	“babbling	like	
pagans,”	He	is	critical	of	the	Romans	
praying	to	their	gods	in	a	certain	order	
with	certain	words.		Their	prayers	
obligated their	gods	to	action.		

• The	Pharisees	had	been	influenced	by	their	
pagan	neighbors’	prayer	practices,	and	felt	that	
endless	repetition	endeared	them	to	God.

• God’s	answer	to	prayer	does	not	depend	on	
endless	repetition.



Roman	Prayers	were	presented	as	legal	
documents	that	could	obligate	the	gods	to	
action	and	protection.

In	his	work,	On	Agriculture,	Marcus	Cato	(234-
149	BC)	describes	the	suovetaurilia,	one	of	the	
most	sacred	and	traditional	rites	of	the	Roman	
religion	in	which	a	pig,	sheep,	and	bull	were	
sacrificed	to	the	deity	Mars	to	bless	and	purify	
the	land.	Roman	religion	was	practical	and	
contractual,	based	on	the	idea,	“I	give	so	that	
you	give.”



Father Mars, I pray and beseech thee that thou be gracious 
and merciful to me, my house, and my household; to which 
intent I have bidden this suovetaurilia* to be led around my 
land, my ground, my farm; that thou keep away, ward off and 
remove sickness, seen and unseen, barrenness and 
destruction, ruin and unseasonable influence; and that thou 
permit my harvests, my grain, my vine-yards and my 
plantations to flourish and to come to good issue, preserve in 
health my shepherds and my flocks, and give good health 
and strength to me, my house and my household. To this 
intent, to the intent of purifying my farm, my land and my 
ground, and of making an expiation, as I have said, deign to 
accept the offering of these suckling victims; Father Mars, to 
the same intent deign to accept the offering of these suckling 
offerings.

Marcus Cato (234-149BC) On Agriculture



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
Just	as	the	Pharisees	made	a	public	show	of	
giving,	they	also	made	a	public	show	of	
praying.
• The	Pharisees	prayed	frequently	and	publicly,	

both	in	the	synagogue	and	on	the	street	corner.
• Jesus	did	not	condemn	the	Pharisees	that	they	

had	been	seen	praying	in	public,	but	rather	
that	they	wished to	be	seen	praying	to	be	
admired	for	their	piety.

• Jesus	did	not	condemn	prayer	in	public	
worship,	rather	he	condemned	private	prayer	
in	public	when	the	goal	was	to	demonstrate	
personal	piety,	rather	than	to	worship	God.



Jesus	did	not	say		- Dream	about	thy	Father	in	secret,	
but	pray	to	thy	Father	in	secret.	Prayer	is	an	effort	of	
the	will.		After	we	have	entered	our	secret	place	and	
have	shut	the	door,	the	most	difficult	thing	to	do	is	to	
pray;	we	cannot	get	our	minds	into	working	order,	and	
the	first	thing	that	conflicts	is	wandering	thoughts.		The	
great	battle	in	private	prayer	is	the	overcoming	of	
mental	wool-gathering.		We	have	to	discipline	our	
minds	and	concentrate	on	willful	prayer.

We	must	have	a	selected	place	for	prayer	and	when	we	
get	there	the	plague	of	flies	begins		- This	must	be	
done,	and	that	“Shut	thy	door.”		A	secret	silence	means	
to	shut	door	deliberately	on	emotions	and	remember	
God.		God	is	in	secret,	and	He	sees	us	from	the	secret



place;	He	does	not	see	us	as	other	people	see	us,	or	as	
we	see	ourselves.		When	we	live	in	the	secret	place	it	
becomes	impossible	for	us	to	doubt	God,	we	become	
more	sure	of	Him	than	of	anything	else.		Your	Father,	
Jesus	says,	is	in	secret	and	nowhere	else.		Enter	the	
secret	place,	and	right	in	the	center	of	the	common	
round	you	find	God	there	all	the	time.		Get	into	the	
habit	of	dealing	with	God	about	everything.		Unless	in	
the	first	waking	moment	of	the	day	you	learn	to	fling	
the	door	wide	back	and	let	God	in,	you	will	work	on	a	
wrong	level	all	day;	but	swing	the	door	wide	open	and	
pray	to	you	Father	in	Secret,	and	every	public	thing	
will	be	stamped	with	the	presence	of	God.

Oswald	Chambers,	My	Utmost	for	His	Highest	



Teaching	Discourse	1- Religious	piety	of	disciples
(6:1-18)

The	Discipline	of	Prayer
• Julian		-- or	Juliana-- was	an	English	mystic
• Lived	from	about	1342-1413
• Very	little	is	known	about	her		-- except	that	she	

was	an	anchoress	

I	am	the	ground	of	thy	beseeching;	first,	it	is	my	will	
thou	shalt	have	it;	after,	I	make	thee	to	will	it;	and	
after	I	make	thee	to	beseech	it	and	thou	beseeches	
it.		How	should	it	then	be	that	thou	shouldst not	
have	thy	beseeching?



The	Lord’s	
Prayer



Our	Father	in	heaven,
Hallowed	be	your	name.
Your	kingdom	come.
Your	will	be	done,	

On	earth	as	it	is	in	heaven.
Give	us	this	day	our	daily	bread.

And	forgive	our	debts,
As	we	also	have	forgiven	our	debtors.
And	do	not	bring	us	to	the	time	of	trial,

But	rescue	us	from	the	evil	one.	
[For	the	kingdom	and	the	power	and	the	glory	are	

yours	forever.	Amen]



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
“Pray,	then,	in	this	way.”
Jesus	models	a	prayer	of	simplicity	and	brevity,	in	
which	he	acknowledges:
• God’s	fatherhood
• The	holiness	of	God’s	name
• That	His	will	be	done	as	in	heaven
• A	request	for	daily	food	(like	manna)
• A	request	for	forgiveness
• A	request	for	protection	from	trial
• A	request	for	deliverance	from	evil



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)

N. T. WRIGHT

“AS OUR SAVIOR CHRIST hath commanded and taught us, we are bold to say: 
‘Our Father. . . .’” So runs the old liturgical formula, stressing the Pater Noster
as a command and its use as a daring, trembling, holy boldness. At one level, 
this is entirely appropriate. At another level, however, it fails to catch the 
most remarkable thing about the Lord’s Prayer — and so fails to grasp the 
truly distinctive feature in Christian prayer that this prayer points us to. For 
the Lord’s Prayer is not so much a command as an invitation: an invitation to 
share in the prayer-life of Jesus himself.

Seen with Christian hindsight — more specifically, with trinitarian perspective 
— the Lord’s Prayer becomes an invitation to share in the divine life itself. It 
becomes one of the high roads into the central mystery of Christian salvation 
and Christian existence: that the baptized and believing Christian is (1) 
incorporated into the inner life of the triune God and (2) intended not just to 
believe that this is the case, but actually to experience it.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes:	Spring	2005

In	this	prayer	the	disciples	seek	God’s	
transformation	of	the	world.
They	pray	for	daily	necessities	that	are	
so	precarious	in	an	exploitive	world	
(though	daily	may	refer	to	future	
bread	at	the	eschatological	table.)



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes:	Spring	2005
• Lord’s	Prayer	is	found	at	the	center	of	the	sermon
• Structure		- Kingdom		- Bread		- Forgiveness	-

Protection
• “Thou”	petitions	center	on	the	hallowing	of	God	

and	his	will	in	the	manifestation	of	his	kingdom
• Prayer	seeks	the	establishment	of	the	Kingdom	of	

Heaven	by	God	for	us,	not	by	us	for	God
• “We”	petitions	feature	food	(banquet	in	the	

kingdom?),	final	forgiveness,	and	final	deliverance	
from	Satan.		Perhaps	Matthew	saw	these	as	daily	
needs,	as	well.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes:	Spring	2005

“And	do	not	bring	us	to	the	time	of	trial,	but	
rescue	us	from	the	evil	one.”
Vs.	13	is	difficult.		It	may	ask	God	for	
strength	to	survive	the	harsh	present	times.		
It	may	ask	God	to	complete	His	purposes	so	
that	disciples	are	not	tempted	to	think	God	
faithless,	inactive,	and	powerless	in	the	
chaotic	present.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)

For	if	you	forgive	others	their	trespasses,	
your	heavenly	Father	will	also	forgive	you;	
but	if	you	do	not	forgive	others,	neither	will	
your	Father	forgive	your	trespasses.
According	to	Gerald	Kendrick,	the	failure	to	
forgive	is	the	unpardonable	sin.
Jesus	is	again	emphasizing	that	the	
righteousness	of	the	kingdom	of	heaven	
requires	a	change	of	heart.		God	requires	us	
to	forgive	in	order	to	be	forgiven	of	our	sins.



Fasting



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)

In	the	third	section	(Matt.	6:16-18),	Jesus	
deals	with	the	practice	of	fasting.
“And	whenever	you	fast,	do	not	look	dismal,	
like	the	hypocrites,	for	they	disfigure	their	
faces	so	as	to	show	others	that	they	are	
fasting.	Truly	I	tell	you	they	have	received	
their	reward.	But	when	you	fast,	put	oil	on	
your	head	and	wash	your	face,	so	that	your	
fasting	may	be	seen	not	by	others	but	by	
your	Father	who	is	in	secret;	and	your	Father	
who	sees	in	secret	will	reward	you.”



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)

• The	Pharisees	fasted	every	Monday	and	
Thursday,	and	since	this	is	when	the	
Synagogue	met,	they	had	an	opportunity	
to	display	their	piety	to	the	assemblage.		
They	did	not	eat	or	drink,	went	barefoot,	
did	not	wash	or	anoint	themselves,	and	
they	sprinkled	ashes	on	their	heads.		
Their	very	public	fast	gained	them	the	
admiration	of	their	piety	that	they	
sought.

David	Smith,	The	Days	of	His	Flesh



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)

Jesus	does	not	condemn	the	Jewish	acts	of	
piety,	which	were	rooted	in	the	Torah.		In	
fact,	He	assumes	that	His	followers	will	
continue	with	these	practices.	
Jesus	is	concerned	that	some	are	
emphasizing	the	cultic	requirements	of	the	
Law,	rather	than	emphasizing	the	
commandment	to	love	that	lies	at	the	core	
of	the	Law.
Twice,	in	Matthew,	Jesus	reminds	His	
followers	of	the	words	in	Hosea	6:6:	‘I	desire	
mercy,	not	sacrifice.’



One	of	the	ways	that	righteousness	
will	be	exhibited	is	that	the	very	heart	
itself	will	exhibit	the	love	and	purity	of	
God.	The	attitude	towards	others	

should	be	love.

Thomas	Olbricht in	His	Love	
Compels



Orientation to God



Orientation to God (Matt. 6:19-34)
19 “Do not store up for yourselves treasures on earth, where 
moth and rust consume and where thieves break in and steal; 
20 but store up for yourselves treasures in heaven, where 
neither moth nor rust consumes and where thieves do not 
break in and steal. 21 For where your treasure is, there your 
heart will be also. 



Orientation to God
22 “The eye is the lamp of the body. So, if your eye is healthy, 
your whole body will be full of light; 23 but if your eye is 
unhealthy, your whole body will be full of darkness. If then 
the light in you is darkness, how great is the darkness!



Orientation to God
24 “No one can serve two masters; for a slave will either hate 
the one and love the other, or be devoted to the one and 
despise the other. You cannot serve God and wealth 
(mammon).”



Orientation to God
25 “Therefore I tell you, do not worry about your life, what you 
will eat or what you will drink, or about your body, what you 
will wear. Is not life more than food, and the body more than 
clothing? 26 Look at the birds of the air; they neither sow or 
reap nor gather into barns, and yet your heavenly Father 
feeds them. Are you not of more value than they? 



Orientation to God
28 And why do you worry about clothing? Consider the lilies of 
the field, how they grow; they neither toil nor spin, 29 yet I tell 
you, even Solomon in all his glory was not clothed like one of 
these. 30 But if God so clothes the grass of the field, which is 
alive today and tomorrow is thrown into the oven, will he not 
much more clothe you—you of little faith?



Orientation to God
31 Therefore do not worry, saying, ‘What will we eat? Or ‘What 
will we drink?’ or ‘What will we wear?’ 32 For it is the Gentiles 
who strive for all these things; and indeed your heavenly 
Father knows that you need all these things. 33 But strive 
first for the kingdom of God and his righteousness, and all 
these things will be given to you as well.



Orientation to God
34 “So do not worry about tomorrow, for tomorrow will bring 
worries of its own. Today’s trouble is enough for today.”



19-34 as a Whole
• Here, a series of sayings on discipleship contrast an 

alignment with God with an orientation toward worldly 
wealth (mammon). To what extent does the SM critique 
possessions?

• What is called into focus are misplaced human values such 
as greedy accumulation, dependence on wealth for status, 
and anxious distraction over material things.

• The heavenly kingdom is to shape our identity and 
lifestyle—not a quest for stuff.



“Treasures in Heaven”
1 Timothy 6:17-19— 17 As for those who in the present age
who are rich, command them not to be haughty, or set their 
hopes on the uncertainty of riches, but rather on God who 
richly provides us with everything for our enjoyment. 18 They 
are to be good, to be rich in good works, generous, and ready 
to share, 19 thus storing up for themselves the treasure of a 
good foundation for the future, so that they take hold of the 
life that really is life. 



“Treasure in Heaven”
James 5:1-3– 1 Come now, you rich people, weep and wail for 
the miseries that are coming to you. 2 Your riches have rotted, 
and your clothes are moth-eaten. 3 Your gold and silver have 
rusted, and their rust will be evidence against you, and it will 
eat your flesh like fire. You have laid up treasure for the the 
last days.



“Treasures in Heaven”
Mark 10:21– “Jesus, looking at him, loved him and said, “You 
lack one thing; go, sell what you own, and give the money to 
the poor, and you will have treasure in heaven; then come 
follow me.” 
No one can serve two masters without conflicts.



Ultimate Concern
• What is really meant by the warning against “concern, care?”

• Is it against “anxiety,” against an inward lack of freedom, being a 
prisoner of worry, apprehension, angst? How do we secure life in 
this world? Is it an existential question? 

• Or, is it against concrete behavior, an accumulation of possessions?
• Or, is it both? 



“The Heart”
• The “heart” was considered the region of thought, intention, 

and moral disposition.
• “Blessed are the pure in heart, for they will see God.” (5:8)
• “But Jesus, perceiving their thoughts, said, ‘Why do you 

think evil in your hearts?’” (9:4)
• “Take my yoke upon you, and learn from me; for I am gentle 

and humble in heart, . . .”



“The Heart”
• 12:24—You brood of vipers! How can you speak good things, 

when you are evil? For out of the abundance of the heart the 
mouth speaks. 



“The Heart”
• Psalm 24:3-4– Who shall ascend the hill of the Lord? And 

who shall stand in his holy place? 4 Those who have clean 
hands and pure hearts, who do not lift up their souls to what 
is false, and do not swear deceitfully.

• Isa. 61:1—The spirit of the Lord God is upon me, because the 
Lord has anointed me; he has sent me to bring good news to 
the oppressed, to bind up the brokenhearted.



“The Eye”
6:23—our text speaks of an “unhealthy” eye; literally, an “evil 
eye.” The “evil eye” was a metaphor for stinginess or jealousy 
(envy). The eye was looked upon as the lamp of the body. 
Matt. 20:15—Am I not allowed to do what I choose with what 
belongs to me? Or, are you envious (evil eye) because I am 
generous?



“The Eye” 
• Paul, also, knew about the “evil eye.”
• Galatians 3:1– “You foolish Galatians! Who has bewitched 

you.” Literally, “Who has given you the evil eye?”
• Warding off the “evil eye” is found in many parts of the 

world, especially the Middle East. It appears to be quite 
prevalent here in New Mexico. 



“Wealth (Mammon)”
• “Wealth” (“Mammon”) is personified as an evil master. It can 

master a person’s time, values, and harm others. The 
disciples are called on to use it mercifully and justly.



“Your life” (vs. 25)
• “Your life” does not mean “your soul” as opposed to the body. 

Human life is a unity. 
• Therefore, a Jewish argument is being made—from the 

“light” (food and clothing) to the “heavy” (life and body). 



“You of Little Faith”
• Matthew uses this expression several times (8:26; 14:31; 

16:8; 17:20) and applies it to the disciples. It is found in 
Jewish writings. 

• 8:26—And he said to them, “Why are you afraid, you of little 
faith?”

• 14:31—(Peter) Jesus immediately reached out his hand and 
caught him saying to him, “You of little faith, why did you 
doubt?”



“You of Little Faith”
• 16:8—And becoming aware of it (that they had brought no 

bread), Jesus said, “You of little faith, why are you talking 
about having no bread?

• 17:20—(“Why could we not cast it out?” He said to them, 
“Because of your little faith.”

• “Little faith” falters in the face of Satan’s powerful reign 
getting in the way of displaying God’s powerful, liberating, 
and merciful kingdom.



“You of Little Faith”
• The disciples, and, therefore, the church in Matthew stand 

between unbelief and faith. “Little faith” can be overcome 
only by the power of Jesus.

• 8:26– Why are you afraid . . .? (then), he got up and rebuked 
the winds and the sea . . . (all became still)

• 14:31– Jesus “immediately reached out his hand and caught 
him, . . .”



“Tomorrow” (vs. 34)
• The following apparently is a parallel from a Jewish wisdom 

text: “Do not boast about tomorrow, for you do not know 
what a day may bring forth” (Prov. 27:1). 



“Trouble” (vs. 34)
• The word in the original language can also mean “evil” or 

“wickedness.” 


