
Matt 5:21-48 (cont.)
• 5th Antithesis—retaliation
38 “You have heard that it was said, ‘An eye for an eye and a 
tooth for a tooth.” 39 But I say to you, Do not resist an 
evildoer. But if anyone strikes you on the right cheek, turn 
the other also; 40 and if anyone wants to sue you and take 
your coat, give your cloak as well; 41 and if anyone forces you 
to go one mile, go also the second mile. 42 Give to everyone 
who begs from you, and do not refuse anyone who wants to 
borrow from you.



Interpretation
• For us, this antithesis constitutes an ongoing debate over 

pacifism or the obligations of Christian politicians.
• For Matthew/Jesus the issue was more circumscribed.
• Only the emperor could declare war and/or conclude peace with 

enemies.
• Zealots advocated physical resistance to Rome, during the period of 

Jesus and the time of writing the Gospel of Matthew. 



Interpretation
• In an honor/shame culture, to give “insult” is important 

indicated by “the right cheek,” i.e. slapping with the back of 
the right hand. 
• Following the beatitudes, the kingdom community does not 

insist on their rights, like Rom. 12:18-21, “live peaceably 
with all . . . Never avenge yourselves.” That is left to God.
• The “coat” is the long robe; the “cloak” is the inner garment 

which one had a right to keep (Exod. 22:26). 



Interpretation
• OT, limited retaliation—Exod. 21:14; Lev. 24:20; Deut. 19:21; see 

also Matt. 7:2.
• Thus, the Law permitted proportional retaliation and served as a 

legal deterrent to excessive revenge. This seems to follow the first 
part of the subject of retaliation already found in the Laws of 
Hammurabi.
• Vs. 39, “Do not resist an evildoer.”
• Jesus: no violence, but, also, no passivity or indifference; see his 

synagogue and temple behavior. 
• People of the kingdom oppose evil with non-violent resistance. 



Matt 5:21-48 (cont.)
• 6th antithesis—love of enemies
43 “You have heard that it was said, ‘You shall love your 
neighbor and hate your enemy.’ 44 But I say to you, Love your 
enemies and pray for those who persecute you, 45 so that you 
may be children of your Father in heaven; for he makes his 
sun rise on the evil and on the good, and sends rain on the 
righteous and on the unrighteous. 46 For if you love those who 
love you, what reward do you have? Do not even the tax 
collectors do the same? 47 And if you greet only your brother 
and sisters, what more are you doing than others? Do not 
even the Gentiles do the same? 48 Be perfect, therefore as your 
heavenly Father is perfect. 



Interpretation 
• Compare to Luke 6:27-28, 32-33, 36. 
• The Bible does not command hatred toward one’s enemies 

(but see Ps. 139:19-22; and DSS, [1QS] 9:21-22); here quoted: 
“Now these are the ways for the wise man in these times, 
with regard to his love as well as his hate; Let there be 
eternal hatred toward men of the Pit . . .” This hatred is 
grounded in God’s own hatred of evil.



Interpretation
• Jesus extends the command to love one’s neighbors (Lev. 

19:18) to everyone (Matt. 22:39; Rom. 13:9; Gal. 5:14; Jas. 
2:8). This imitates God’s undifferentiating love and life-
giving mercy to all, good or bad. It depends not on their 
repentance, but upon God’s concern for both good and evil.



20th Century Jewish Scholar
“Gloating, hatred of enemies, and returning evil for evil are 
thus forbidden, while generosity and loving deeds toward the 
enemy in need are commanded—but Judaism does not have 
the love of enemies as a moral principle. This imperative is 
probably the only one in all the three chapters of the Sermon 
on the Mount that lacks a clear parallel or analogy in rabbinic 
literature. It is, in



Jewish Scholar on Love of Enemies
the terminology of theologians, material specific to Jesus.”
Lapide, “Bergpredigt,” 371, quoted in F. Bovon, Luke 1, p. 
234.



Interpretation
• But, advice akin to loving your enemies was not unknown 

among ancient Israelites. Two examples: 
• Prov. 24:17-18— “Do not rejoice when your enemies fall, and 

do not let your heart be glad when they stumble.” 
• Prov. 25:21-22– “If your enemies are hungry, give them to 

eat, and if they are thirsty, give them water to drink, for you 
will heap coals of fire on their heads, and the Lord will 
reward you.” Quoted by Paul, Rom. 12:30.



Interpretation
• F. Nietzsche believed that love of enemies was a weakness 

and dishonesty: “Not to be able to take revenge means not to 
want to take revenge . . . . They also speak of the ‘love of 
one’s enemies’ and swear at it.” Quoted in U. Luz, Matthew 
1-7, 349. 



Interpretation
• For S. Freud, the command of love of enemies is an attempt 

of the culture superego to change the need of aggression into 
guilt feelings and so to fight against it, an attempt which was 
indeed successful but is hostile to happiness. See U. Luz, 
Matthew 1-7, 350-51. 
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Finding	Their	
Place



Matthew		- Teaching	Discourse	1-Matthew	6:1-18
Carl	Holloday,	A	Critical	Introduction	to	the	New	Testament,	Volume	I

The	gospel	of	Matthew	lays	down	a	foundational	narrative	that	placed	
Jewish	and	Gentile	Christians	in	a	position	to	see	their	separate	stories	
as	part	of	God’s	larger	pictures.
• A	church	reading	Matthew	would	be	anchored	historically	and	socially.
• It	would	have	a	clear	sense	of	its	founder,	of	who	He	was	and	is	and	
where	He	came	from.
• It	would	know	why	it	should	regard	Jesus	as	an	authoritative	teacher.
• It	would	have	received	instruction	about	its	ritual	practice:	how	it	
should	pray,	give	alms,	and	fast.
• It	would	have	been	informed	about	the	significance	of	baptism	and	
the	Eucharist	(by	example	and	exhortation).



Matthew		- Teaching	Discourse	1-Matthew	6:1-18
Carl	Holloday,	A	Critical	Introduction	to	the	New	Testament,	Volume	I
The	gospel	of	Matthew	lays	down	a	foundational	narrative	that	placed	Jewish	and	Gentile	
Christians	in	a	position	to	see	their	separate	stories	as	part	of	God’s	larger	pictures.	(cont.)

• The	church	would	have	a	way	of	reading	the	Old	Testament	that	would	
connect	it	to	Israel’s	larger	story	through	Jesus.
• The	church	would	have	a	clear	sense	of	the	future	and	its	role	in	that	
future.
• It	would	have	instructions	about	how	to	face	the	end	time	and	what	to	
do	during	the	interim.
• The	church	certainly	would	have	a	clear	profile	of	the	“others”	against	
who	it	defines	itself:	Scribes,	Pharisees,	and	Sadducees.
• It	would	also	know	how	to	relate	to	certain	institutions,	most	notably	
the	synagogue.



A	Higher	
Righteousness



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)
Jesus	issues	the	programmatic	statement	in	
Matthew	5:17-20:
Do	not	think	that	I	have	come	to	abolish	the	law	or	
the	prophets;	I	have	come	not	to	abolish	but	to	
fulfill.	For	truly	I	tell	you,	until	heaven	and	earth	
pass	away,	not	one	letter,	not	one	stroke	of	a	letter,	
will	pass	from	the	law	until	all	is	accomplished.		
Therefore	whoever	breaks	one	of	the	least	of	these	
commandments,	and	teaches	other	to	do	the	same,	
will	be	called	least	in	the	kingdom	of	heaven;	but	
whoever	does	them	and	teaches	them	will	be	called	
great	in	the	kingdom	of	heaven.		For	I	tell	you,	
unless	your	righteousness	exceeds	that	of	the	
scribes	and	Pharisees,	you	will	never	enter	the	
kingdom	of	heaven.



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)

• Jesus	is	bringing	a	new	understanding	of	
righteousness	as	he	proclaims	that	listeners	will	
have	to	out-Pharisee	the	Pharisees	to	enter	the	
kingdom	of	heaven.	That	would	seem	like	an	
impossible	task	to	the	listeners.	

• Pharisees	were	regarded	as	the	most	righteous	of	the	
Jews	as	they	not	only	stringently	followed	the	law,	but	
scrupulously	observed	their	own	traditions	[the	Oral	
Torah	or	the	Oral	Law	also	called	the	Traditions	of	the	
Elders	or	Traditions	of	Men].	They	regarded	these	as	
divinely	inspired	and	equal	to	the	Written	Torah,	the	
Pentateuch.



• Matthew	– Teaching	Discourse	I	– Religious	
piety	of	disciples	(Matt.	6:1-18)
• They	had	organized	God’s	law	into	613	rules	
-- 248	commands	and	365	prohibitions		--
and	bolstered	those	rules	with	1,521	
emendations	to	detail	precisely	how	to	
follow	the	law.

• They	had	created	these	to		act	as	a	
protective	hedge	around	the	law.	As	an	
example:	they	observed	26	hours	of	the	
Sabbath,	not	just	24.

• The	Oral	Law	encompassed	rituals,	worship,	
dietary	laws,	festival	observances,	
agricultural	practices,	civil	claims	and	
damages,	and	interpersonal	relationships.



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)
Jesus	is	redefining	righteousness	in	the	Sermon	on	the	
Mount.

• The	Pharisees	would	give	the	impression	
of	the	most	righteous	as	they	performed	
the	extraneous	and	cumbersome	
traditions	of	the	Oral	Torah	which	outlined	
prescriptive	details	of	how	the	law	was	to	
be	observed,	with	exquisite	minutia	and	
rituals.	



• Matthew	– Teaching	Discourse	I	–
Religious	piety	of	disciples	(Matt.	6:1-18)

• Maintaining	the	standard	of	piety	which	
the	Pharisees	had	created	with	their	own	
laws	and	traditions	actually	stood	in	the	
way	of		relationship	with	God.

• God	had	given	the	law	as	a	gift	to	Israel,	
to	enter	into	a	covenant	relationship	
together.		God	desired	relationship	with	
His	people.

• In	fulfilling	all	righteousness,	Jesus	was	
not	bringing	a	new	law,	He	was	bringing	a	
new	relationship.



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)

• In	the	Beatitudes,	Jesus	addresses	ethical	
demands	as	He	outlines	the	characteristics	of	
those	in	the	kingdom	of	heaven	as	well	as	the	
future	rewards	of	the	kingdom	of	heaven.	

• In	the	six	Antitheses,	Jesus	does	not	set	aside	the	
Torah,	he	pitches	it	in	a	higher	key.	Jesus	out-
rabbis	the	rabbis,	by	adding	motive.	Motive	leads	
to	action.		The	works	of	the	outer	man	are	born	
out	of	the	inner	motive	of	man.



Be	perfect,	
therefore,	as	
your	Father	is	

perfect.



Jesus	calls	for	his	disciples	to	[Be	perfect,	therefore,	as	
your	Father	is	perfect.]	
• Perfect	means	“whole”	or	“complete”	or	
“undivided.”		

• Jesus	is	saying	that	those	in	the	kingdom	must	
integrate	the	inner	disposition	with	the	outer	
actions.

• Hypocrisy	is	divided.	
• God’s	character	is	whole.
• Wholeness	is	the	basis	of	integrity.	The	works	of	the	
outer	man	are	born	out	of	the	inner	motivation	of	
man.

Matthew	– Teaching	Discourse	I	– Religious	
piety	of	disciples	(Matt.	6:1-18)



Three	Acts	of	
Piety



Matthew	– Teaching	Discourse	I	– Religious	piety	of	
disciples	(Matt.	6:1-18)
Simon	the	Just	- Three	Pillars	of	Rabbinic	of	Judaism
I. Torah
II. Worship
III. Good	Deeds	(Deeds	of	Kindness)
The	Gospel	of	Matthew	addresses	those	pillars	in	the	
Sermon	on	the	Mount
I. Jesus	and	the	Torah	(Matt.	5:14-20)
II. Proper	and	Improper	Worship	(Matt.	6:1-18)
III. Social	Issues	(Matt.	6:19-7:12)



Almsgiving



Teaching	Discourse	1- Religious	piety	of	disciples	(6:1-
18)

These	three	acts	of	worship	were	common:
Prayer	and	fasting	is	good,	but	better	than	
both	is	almsgiving	with	righteousness.		A	little	
with	righteousness	is	better	than	wealth	with	
wrongdoing.		It	is	better	to	give	alms	than	to	
lay	up	gold.		
Tobit	12:8



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
The	first	section	(Matt.	6:2-4)	on	
Almsgiving	outlines	the	proper	way	to	give	
for	the	proper	reasons.
Beware	of	practicing	your	piety	before	others	in	
order	to	be	seen	by	them;	for	then	you	have	no	
reward	from	your	Father	in	heaven.	

So	whenever	you	give	alms,	do	not	sound	a	
trumpet	before	you,	as	the	hypocrites	do	in	the	
synagogues	and	in	the	streets,	so	that	they	may	be	
praised	by	others.		Truly	I	tell	you,	they	have	
received	their	reward.		But	when	you	give	alms,	do	
not	let	your	left	hand	know	what	your	right	hand	is	
doing,	so	that	your	alms	may	be	done	in	secret;	
and	your	Father	who	sees	in	secret	will	reward	you.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)

• Jesus	is	making	use	of	hyperbole	in	
saying	“do	not	let	your	left	hand	know	
what	your	right	hand	is	doing.”

• Jesus	paints	a	humorous	image	of	
blowing	a	trumpet	as	one	gives	an	
offering.
• Jesus	is	criticizing both	the	Roman	
patronage	system	and	the	ostentatious	
almsgiving	of	the	Pharisees.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
Jesus	objects	to	the	common	self-regarding	
practice	of	patronage	in	the	Roman	world	that	
impresses	people	and	promotes	one’s	status	and	
reputation.	Jesus’	interpretation	promotes	that	
which	benefits	the	other	and	the	service	of	God.	

.

The	client-patron	relationship	system	called	
patronage	was	what	built	most	of	the	
social	and	cultural	infrastructure	of	the	
Roman	Empire.	Patronage	was	linked	with	
public	display	of	status,	social	ranking,	the	
legal	system,	and	even	the	arts	of	Roman	
Society.



• In	the	regal	society	of	ancient	Italy,	
ties	of	dependency	bound	many	
members	of	lower	classes	to	
aristocrats	in	higher	classes.	

• The	client	was	a	free	man	who	is	
linked	to	a	person	of	higher	class,	
who	is	deemed	his	patron.

• The	client	would	sing	praises	of	their	
patron	when	they	ran	for	office,	and	
would	be	forced	to	vote	for	them.

• Aiding	his	patron	in	his	private	life	
and	accompanying	him	when	he	
appeared	in	public	are	other	tasks	
performed	by	clients.



• In	return,	the	patron	provided	
protection,	financial	assistance,	political	
and	legal	support,	and	occasionally	food	
for	their	client.	

• Clientage	rose	to	be	the	most	important	
social	relationship	found	in	Rome	and	
was	a	prominent	feature	in	Roman	
society,	politics,	and	military.	

• This	relationship	was	the	basis	for	the	
rapid	growth	of	Roman	power,	and	was	
necessary	for	maintaining	Roman	
influence	throughout	the	world.			Penn	
State	Site



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18)
• Jesus	also	criticized	the	almsgiving	of	the	

Pharisees,	which	had	become	a	public	display	
to	impress	others	with	their	liberality.

• It	was	so	common	that	beggars	would	position	
themselves	near	the	entrances	of	the	temple	to	
increase	their	likelihood	of	receiving	generous	
alms.

• Almsgiving	was	part	of	the	service	in	the	
synagogue,	but	it	was	meant	to	be	an	act	of	
mercy,	which	demonstrated	the	love	of	God.			
Instead,	it	had	become	a	transaction.		The	
Pharisees	were	not	giving,	they	were	buying.		
They	wanted	the	praise	of	men;	they	paid	for	it	
and	they	got	it.



Teaching	Discourse	1- Religious	piety	of	disciples	
(6:1-18):	Dr.	Love’s	notes-Spring	2005
(cont.)

• Jesus	called	for	almsgiving	to	be	given	
quietly	and	without	fanfare	to	impress.		
The	Pharisees	had	perverted	this	act	of	
worship	with	their	desire	to	appear	pious.

• Jesus	called	for	his	disciples	to	avoid	
ostentation	in	view	of	the	eschatological	
reward.	Reward	 is	not	“works	
righteousness”	or	earning	God’s	favor.



• Teaching	Discourse	1- Religious	piety	of	
disciples	(6:1-18):	Dr.	Love’s	notes-Spring	2005

• Through	almsgiving,	the	wealthy	promoted	
their	own	interests	and	influence	through	civic	
acts.		Disciples	quietly	and	genuinely	meet	
each	other’s	needs.	Hypocrisy	involves	a	public	
role	of	compassion,	but	not	genuine	concern.

• Jesus’	disciples	are	to	seek	the	kingdom	and	its	
righteousness.


