
Matthew	26



A	man	who	was	merely	a	man	and	said
the	sort	of	things	Jesus	said	wouldn’t	be	a	great	
moral	teacher.	He’s	be	either	a	lunatic	on	a	
level	with	a	man	who	says	he’s	a	poached	
egg	or	else	he’d	be	the	devil	of	hell.		You	must
make	your	choice.		Either	this	man	was,	and
is,	the	Son	of	God,	or	else	a	madman
or	something	worse.

Mere	Christianity,	C.S.	Lewis



The	Plot	to	Kill	Jesus
When	Jesus	had	finished	saying	all	these	things,	he	said	to	his	
disciples,	2	“You	know	that	after	two	days	the	Passover	is	
coming,	and	the	Son	of	Man	will	be	delivered	up	to	be	
crucified.”

3	Then	the	chief	priests	and	the	elders	of	the	people	gathered	
in	the	palace	of	the	high	priest,	who	was	called	Caiaphas,	4	
and	they	conspired	to	arrest	Jesus	by	stealth	and	kill	him.	5	
But	they	said,	“Not	during	the	festival,	or	there	may	be	a	riot	
among	the	people.”



• Matthew	sets	the	stage	for	the	culmination	of	Jesus’	salvific	
action	on	the	cross	and	the	realization	of	God’s	purpose	in	
sending	Jesus	to	earth.	

• Matthew	uses	the	familiar	phrase,	“and	it	came	to	pass	that	
when	Jesus	finished	all	these	words,”	to	indicate	the	end	of	the	
fifth	and	final	discursive	section.	

• Matthew	juxtaposes	Jesus’	own	prediction	concerning	his	
imminent	death	that	he	will	be	“delivered	up”	to	be	crucified,	
with	the	reference	to	the	Jewish	authorities	contemplating	how	
they	might	bring	about	his	death.	



• Matthew	provides	a	setting	
for	the	gathering	of	the	
Jewish	leaders	in	the	
reference	to	“the	palace	of	
the	high	priest	Caiaphas”	in	
which	the	elders	of	the	
people	discuss	how	to	do	
away	with	Jesus,	and	express	
their	fear	of	a	popular	revolt	
if	they	move	precipitously.



• When	Jesus	mentions	the	
nearness	of	Passover	and	his	
imminent	crucifixion,	it	is	
more	than	setting	the	
timeframe.	

• Jesus	is	introducing	a	
sacrificial	significance;	Jesus	is	
to	be	the	paschal	lamb.

• Passover	is	mentioned	only	in	
this	chapter	of	Matthew	for	
explicit	comparison	of	the	
Passover	lamb	and	the	death	
of	Jesus.



•Matthew’s	use	of	“then”	in	the	third	verse	serves	to	make	the	
plotting	of	the	Jewish	authorities	the	fulfillment	of	Jesus’	
prediction.
• Caiaphas	was	the	ruling	high	priest	between	18-36	CE	and	also	
the	son-in-law	of	a	previous	high	priest,	Annas,	who	is	often	
mentioned	with	Caiaphas	and	who	retained	a	strong	influence	
as	a	kind	of	high	priest	emeritus.		Jesus	was	ultimately	brought	
before	Caiaphas	(v.	57).
•Matthew	relates	plots	to	kill	Jesus	in	previous	passages	(12:14,	
22:15),	but	recording	a	meeting	of	the	Jewish	authorities	at	the	
beginning	of	the	Passion	narrative	adds	an	ominous	tone.



•Matthew’s	use	of	“by	stealth,”	or	“by	deceit,”		underscores	the	
contrast	of	Jesus’	innocence	and	the	unrighteousness	of	the	
religious	elite.
• The	religious	elite	consider	Jesus,	a	popular	Messianic	figure,	to	
be	extremely	dangerous	during	the	Passover,	when	Jerusalem	
would	be	teeming	with	thousands	of	pilgrims	who	imbued	with	
nationalistic	fervor	and	longing.	
• The	religious	authorities	could	not	risk	a	populist	revolt,	
because	that	would	risk	their	privileged	position	with	Rome,	so	
they	decided	to	wait	until	after	the	feast	to	confront	Jesus.



• The	teaching	and	healing	
ministry	of	Jesus	has	come	to	an	
end	and	Jesus	is	beginning	his	
final	work	in	God’s	plan	of	
salvation.		
• The	Jewish	authorities	are	
unwittingly	acting	as	
instruments	in	the	fulfillment	of	
Jesus’	salvific	action.



The	Anointing	at	Bethany

6	Now	while	Jesus	was	at	Bethany	in	the	house	of	Simon	the	
leper,	7	a	woman	came	to	him	with	an	alabaster	jar	of	very	
costly	ointment,	and	she	poured	it	on	his	head	as	he	sat	at	the	
table.	8	But	when	the	disciples	saw	it,	they	were	angry	and	
said,	“Why	this	waste?	9	For	this	ointment	could	have	been	
sold	for	a	large	sum,	and	the	money	given	to	the	poor.”	10	But	
Jesus,	aware	of	this,	said	to	them,	“Why	do	you	trouble	the	
woman?	She	has	performed	a	good	work	for	me.	11	For	you	
always	have	the	poor	with	you,	but	you	will	not	always	have	
me.	12	By	pouring	this	ointment	on	my	body	she	has	prepared



me	for	burial.	13	Truly	
I	tell	you,	wherever	
this	good	news	is	
proclaimed	in	the	
whole	world,	what	she	
has	done	will	be	told	in	
remembrance	of	her.”



•Matthew’s	account	of	the	woman	
anointing	Jesus	takes	place	in	a	
private setting,	the	house	of	Simon	
the	leper.
• This	account	is	sandwiched	between	
two	accounts	that	take	place	in	public,	
political	settings:
- the	plot	to	kill	Jesus	by	the	chief	
priests	and	the	elders	gathered	in	the	
palace of	the	high	priest.
- the	agreement	between	Judas	and	
the	religious	authorities	in	the	temple.



Dr.	Stuart	Love	writes	in	Jesus	and	Marginal	Women:	The	Gospel	of	
Matthew	in	Social-Scientific	Perspective:
• The	woman	is	unnamed	and	probably	uninvited,	an	outsider	to	an	
insiders’	exclusive	meal,	that	of	Simon,	Jesus	and	the	disciples.
• It	is	likely	a	“luxury	meal”	because	they	were	reclining	at	table.	
Such	a	meal	involves	two	stages:
- In	the	first	stage,	servants	wash	the	hands	and	feet	of	the	guests	
and	“anoint	them	with	perfumed	oils	to	remove	body	odors”	while	
appetizers	or	first	courses	are	served.
- In	the	second	stage,	main	courses	are	eaten.
• Probably,	it	is	during	the	first	stage	that	the	woman,	without	male	
agency,	“crashes”	this	ceremonial	event.



• According	to	Dr.	Love,	that	within	the	purity	system,	this	woman	is	
probably	a	structurally	marginal	person,	perhaps	even	a	woman	of	
“questionable	reputation.”
• Her	movement	from	the	outside	public	sector	to	the	inside	sphere	
of	Jesus’	surrogate	kinship	group	involves	a	dangerous	external	
boundary	crossing	that	appears	unacceptable	to	the	disciples.
• However,	Jesus	upholds	her	action	as	a	“good	work.”
• Her	action	stands	over	and	against	–
- the	religious	elite’s	conspiracy	to	arrest	and	kill	Jesus
- Judas’	betrayal	of	Jesus
- and	the	disciple’s	indignation	and	mistreatment	of	the	woman.	



• In	the	ancient	world,	the	perfume	would	have	been	an	excessive	
luxury	because	it	would	have	no	solid	value,	such	as	pearls	or	
jewels,	but	would	immediately	start	to	evaporate.	
• The	disciples	are	indignant	at	what	they	regard	as	a	tremendous	
waste	in	a	world	of	Limited	Good,	because	the	perfume	could	have	
been	sold	and	the	proceeds	could	have	been	distributed	to	the	
poor.
• Ulrich	Luz	maintains	that	the	disciples	are	portrayed	as:
- having	small	faith	(8:26,	16:8),	
- being	ambitious	(18:1),	
- having	an	aversion	to	suffering	(16:22-23),	
- doubting	(28:17),	
- and	not	for	the	first	time,	being	defensive	to	a	woman	(15:23).		



• Particularly	in	the	Passion	narrative,	they	are	shown	in	a	
bad	light.	They	abandon	Jesus	and	Peter’s	denial	is	the	last	
mention	of	them	until	Easter	morning.
• Luz	writes	that	it	is	in	this	perspective	the	contrast	between	
the	disciples	and	the	women	becomes	important	– this	
woman	and	later	the	women	at	the	cross	and	at	Jesus’	
tomb.

If	there	is	a	common	element	in	the	women’s	
behavior	perhaps	it	is	that	they	stand	by	Jesus	
precisely	in	his	suffering.	They	act	on	behalf	of	the	
person	of	Jesus,	who	for	them	is	above	all	and	whom	
they	do	not	abandon	even	in	his	death.



• Although	her	action	was	a	
demonstration	of	devotion	to	Jesus,	
he	poignantly	describes	her	actions	
as	the	preparation	of	his	body	for	
burial.
• Donald	Hagner	indicates	that	such	
highly	perfumed	ointment	was	used	
in	embalming.		Later	in	the	Passion	
narrative,	Matthew	omits	the	
Markan record	of	the	women	
coming	to	the	tomb	to	anoint	the	
body.	



• In	that	light,	Matthew	treats	this	
deed	as	a	singular	prophetic	act	
and	the	woman	as	an	unwitting	
prophet.
• As	a	prophet	she	is	juxtaposed	to:
- the	religious	elite	who	are	
descendants	of	those	who	murdered	
the	prophets
- Jerusalem,	the	city	which	kills	the	
prophets
- the	disciples,	who	harass	and	
treat	her	without	honor	within	Jesus’	
surrogate	family



Jesus’	surrogate	family	is	not	one	of	
lineage	or	bloodline,	but	a	family	
comprised	of	those	who	do	the	will	
of	God.
She	acts	as	a	righteous	prophet	
whose	good	deed	anticipates	and	
participates	in	the	status-changing	
ritual	of	the	women	who	faithfully	
follow	and	serve	Jesus	in	his	ministry	
and	at	the	cross	and	tomb.



The	story	of	this	
nameless	woman	
becomes	part	of	the	
Passion	narrative,	and	
her	action	is	told	as	
her	memorial	to	Jesus.



Judas	Agrees	
to	Betray	Jesus

14	Then	one	of	the	
twelve,	who	was	called	
Judas	Iscariot,	went	to	
the	chief	priests	15	and	
said,	“What	will	you	give	
me	if	I	deliver	him	to	
you?”	They	paid	him	
thirty	pieces	of	silver.	16	
And	from	that	moment	
he	began	to	look	for	an	
opportunity	to	deliver	
him.



Following	the	meeting	of	the	Jewish	authorities	to	devise	a	plan	to	
do	away	with	Jesus,	Judas	appears	with	an	offer	to	betray	Jesus	
and	provides	them	an	ideal	opportunity	to	put	their	plan	in	
action.
• Jesus	has	been	anointed	for	his	burial	by	the	unnamed	woman	
at	the	Passover	meal	and	the	Passion	story	takes	on	the	
momentum	which	will	culminate	in	the	crucifixion.
•Matthew	emphasizes	the	irony	that	one	of	the	disciples	will	
betray	Jesus	by	beginning	this	pericope with	“Then	one	of	the	
twelve.”
• Jesus	uses	the	language	of	being	“delivered	up”	to	his	death.		
Judas	asks	the	authorities	what	they	would	give	him	to	“deliver”	
Jesus.



•Matthew	may	have	
presented	Judas’	
motivation	as	one	of	
money	when	he	asks	what	
the	authorities	would	give	
him	to	betray	Jesus.
•Matthew	may	have	
inserted	the	question	to	
introduce	the	amount,	the	
thirty	pieces	of	silver,	
which	becomes	important	
in	the	fulfillment	of	Zech
11:13	and	cited	in	Mt	27:9.



• Ulrich	Luz	writes	that	since	all	coins	from	denarii	up	are	made	
of	silver,	it	is	unknown	what	the	exact	amount	would	have	
been.		Thirty	denarii	would	have	been	roughly	the	monthly	
wages	of	a	day	laborer;	thirty	drachmas	would	have	been	the	
price	of	a	slave	(Exodus	21:32),	but	if	the	silver	pieces	were	
shekels	(shekel	equals	four	drachmas),	the	temple	currency,	
that	would	have	been	an	amount	four	times	as	great.
• Donald	Hagner	writes	that	although	the	exact	value	of	the	
silver	pieces	is	unknown,	the	amount	is	relatively	modest,	even	
“paltry,”	if		the	thirty	pieces	are	“thirty	shekels.”		



• He	maintains	that	the	modest	
amount	and	the	lack	of	
bargaining	on	Judas’	part	
suggest	that	money	was	not	
his	only	or	even	primary	
motive.
• He	suggests	that	he	may	have	
been	disappointed	in	the	
direction	of	Jesus’	ministry	and	
wished	to	force	his	hand	at	
having	him	arrested.	Then,	
perhaps	with	the	Zealots,	he	
shared	the	ardent	expectation	
of	a	national-political	kingdom	
that	would	end	the	Roman	
domination	of	Israel.	



• Not	only	does	Matthew	
heighten	the	iniquity	of	
Judas	when	he	
presents	him	as	asking	
for	money	to	betray	
Jesus,	he	contrasts	him	
against	the	woman	
who	has	entered	the	
Passover	meal	to	
anoint	Jesus’	head	with	
costly	perfumed	
ointment.		 He	is	driven	by	greed	and	she	is	

driven	by	devotion.



• Hagner	further	warns	against	
regarding	Judas	as	a	kind	of	
unconscious	hero	of	the	faith	for	his	
role	in	initiating	the	process	against	
Jesus	that	led	to	the	redemptive	
event	of	the	cross.
• Judas’	betrayal	was	a	sinister	deed	
and	spoken	as	so	by	Jesus.
• Because	God	can	use	that	deed	in	
accomplishing	his	will	does	not	turn	
it	into	a	commendable	one.



The	Passover	with	the	Disciples

17	On	the	first	day	of	Unleavened	Bread	the	disciples	came	to	
Jesus,	saying,	“Where	do	you	want	us	to	make	the	
preparations	for	you	to	eat	the	Passover?”	18	He	said,	“Go	
into	the	city	to		so-and-so	[a	certain	man],	and	say	to	him,	
‘The	Teacher	says,	My	time	is	near;	I	will	keep	Passover	at	your	
house	with	my	disciples.’”	19	So	the	disciples	did	as	Jesus	had	
directed	them,	and	they	prepared	the	Passover	meal.



The	disciples	were	instructed	to	go	into	Jerusalem	and	to	tell	
“so-and-so”		with	whom	previous	arrangements	appear	to	have	
been	made	that	the	Teacher	says	“my	time	is	near.”
• This	is	the	only	use	of	“So-and-so”	in	the	NT	and	it	served	as	a	
biblical	designation	that	disguised	the	identity	of	a	well-known	
person	from	insiders.		Jesus	seems	to	want	to	keep	it	secret.
• In	ancient	times,	it	was	understood	that	Jesus	wanted	the	
secret	because	he	did	not	want	Judas	to	lead	the	authorities	to	
have	him	arrested	at	the	meal.



•Matthew’s	interest	is	not	in	the	man,	rather	on	Jesus’	
commands.
• First	of	all,	the	issue	for	Matthew	is	Jesus,	who	commands	his	
disciples	and	the	unnamed	owner	of	the	house	and	thus	
demonstrates	that	he	is	the	master	of	what	happens	in	the	
Passion.
• Secondly,	the	issue	is	the	obedience	of	the	disciples	who	in	
simple	faith	adhere	to	the	command	of	Christ.



The	feast	of	Unleavened	Bread	or	Passover	was	one	of	the	
major	feasts	involving	pilgrimage	to	Jerusalem	(Dt.	16:16).	This	
celebration	commemorated	the	deliverance	of	Israel	from	the	
slavery	of	Egypt.	The	lambs	were	slaughtered	in	remembrance	
of	the	sacrificial	lambs	of	Ex.	12:21-27.		On	this	Passover,	Jesus	
was	to	become	the	Paschal	lamb	to	deliver	mankind	from	the	
slavery	of	sin.	
The	preparation	of	Passover	would	include:	
• Obtaining	a	suitable	place
• Sacrificing	and	preparing	the	lamb
• Acquiring	the	herbs,	wine	and	bread
• Securing	the	Passover	Haggadah



20	When	it	was	evening,	he	
took	his	place	with	the	twelve;	
21	and	while	they	were	eating,	
he	said,	“Truly	I	tell	you,	one	of	
you	will	betray	me.”		22	And	
they	became	greatly	distressed	
and	began	to	say	to	him	one	
after	another,	“Surely	not	I,	
Lord?”	23	He	answered,	“The	
one	who	has	dipped	his	hand	
into	the	bowl	with	me	will	
betray	me.	24	The	Son	of	Man	
goes	as	it	is	written	of	him,	but	
woe	to	that	one	by	whom	the



Son	of	Man	is	betrayed!	It	would	have	better	for	that	one	not	to	
have	been	born.”	25	Judas,	who	betrayed	him,	said,	“Surely	not	I,	
Rabbi?”	He	replied,	“You	have	said	so.”



• Jesus	is	reclining	at	table	with	his	disciples	in	a	private,	familial	
celebration	of	the	Passover	meal.
• During	the	first	part	of	the	meal,	before	the	actual	Passover	
ceremony	which	involves	reciting	the	Passover	Haggadah,	Jesus	
discloses	that	one	of	the	disciples	sharing	the	meal	will	betray	
him.
• Eating	together	is	normally	a	sign	of	fellowship	and	solidarity,	
but	this	intimacy	has	been	violated	by	a	traitor.
• The	disciples	are	greatly	distressed	and	one	by	one	ask,	“I’m	not	
the	one,	am	I,	Lord?”
• Judas,	alone,	asks,	“I’m	not	the	one,	am	I,	Rabbi?”
• In	the	gospel	of	Matthew,	only	those	who	do	not	believe	in	
Jesus	address	him	as	“Rabbi.”	Jesus	affirms	to	Judas	that	it	is	he.



The	Institution	of	the	Lord’s	Supper

26	While	they	were	eating,	Jesus	took	a	loaf	of	bread,	and	
after	blessing	it	he	broke	it,	gave	it	to	the	disciples,	and	said,	
“Take,	eat;	this	is	my	body.”	27	Then	he	took	a	cup,	and	after	
giving	thanks	he	gave	it	to	them,	saying,	“Drink	from	it,	all	of	
you;	28	for	this	is	my	blood	of	the	covenant,	which	is	poured	
out	for	many	for	the	forgiveness	of	sins.	29	I	tell	you,	I	will	
never	again	drink	of	this	fruit	of	the	vine	until	that	day	when	I	
drink	it	new	with	you	in	my	Father’s	kingdom.”



• Just	as	Jesus	is	instituting	a	
new	Christological	
understanding	of	his	own	
body	being	the	sacrificial	
Paschal	lamb,	

• he	is	giving	new	Christological	
meaning	to	the	Passover	meal,	

• proclaiming	the	broken	bread	
to	represent	his	broken	body		



• And	the	wine	to	be	his	own	
shed	blood,	

• the	blood	of	the	new	
covenant	which	will	bring	
forgiveness	of	sins	to	all	who	
will	receive.

• Jesus	ends	with	a	message	of	
hope	by	indicating	that	he	will	
share	a	meal	with	his	disciples	
again	in	the	new	kingdom.



In	The	Death	of	the	Messiah,
Raymond	E.	Brown	writes:
An	important	theme	unique	to	
Matthew	is	the	issue	of	
responsibility	of	being	guilty	of	
the	blood	of	the	innocent	who	
is	wrongly	condemned	to	
death.
• The	religious	elite	conspire	
against	the	blood	of	Jesus,	
Judas	betrays	it,	Pilate	
condemns	it,	and	the	people	
beg	“His	blood	be	upon	us	and	
our	children.”



• Judas	tries	to	shake	responsibility	
by	returning	the	blood	money	to	
the	Jewish	authorities.

• The	chief	priests	don’t	want	to	be	
contaminated	by	the	price	of	
blood	and	try	to	free	themselves	
of	it	by	using	it	to	buy	the	Field	of	
Blood.	

• As	a	burial	place	of	foreigners,	in	
fulfillment	of	Jeremiah’s	prophecy,	
“They	took	the	thirty	silver	coins,	
the	price	set	on	him	by	the	people	
of	Israel,	and	they	used	them	to	
buy	the	potter’s	field,	as	the	Lord	
commanded	me.”			Zech.	11:12-13	



• Pilate’s	wife,	moved	by	a	
dream,	warns	her	husband	
not	to	have	anything	to	do	
with	the	just	Jesus	who	is	
standing	before	him.

• Pilate	declares	his	
innocence	of	Jesus’	blood	
by	washing	his	hands.

• Matthew	thinks	that	the	
guilt	of	shedding	innocent	
blood	is	“upon	all	the	
people.”



Peter’s	Denial	Foretold

30	When	they	had	sung	this	hymn,	they	went	out	to	the	Mount	
of	Olives.	31	Then	Jesus	said	to	the,	“You	will	all	become	
deserters	because	of	me	this	night;	for	it	is	written,

‘I	will	strike	the	shepherd,
And	the	sheep	of	the	flock	will	be	

scattered.’		Zech:	13:7

32	But	after	I	am	raised	up,	I	will	go	ahead	of	you	to	Galilee.”	
33	Peter	said	to	him,	“Though	all	become	deserters	because	
of	you,	I	will	never	desert	you.”	34	Jesus	said	to	him,	“Truly



I	tell	you	this	very	
night,	before	the	cock	
crows,	you	will	deny	
me	three	times.”	35	
Peter	said	to	him,	
“Even	though	I	must	
die	with	you,	I	will	not	
deny	you.”	And	so	said	
all	the	disciples.



• Jesus	borrows	language	from	Zechariah	to	tell	them	the	
shepherd	will	be	struck	and	the	sheep	will	scatter	,	as	he	
makes	a	shocking	prediction	that	“on	this	night”	all	of	the	
disciples	will	stumble	[be	scandalized]	because	of	him.	
• This	follows	verses	26-29	in	which	they	had	celebrated	the	
Passover	together	and	Jesus	had	promised	that	he	would	
celebrate	again	with	them	in	the	kingdom	of	his	Father.
• Peter	proclaims	that	he	will	never	desert	him,	but	Jesus	tells	
him	that	on	this	very	night,	Peter	will	disown	him	three	times	
before	the	cock	crows	to	announce	the	morning.



Jesus	Prays	in	Gethsemane

36	Then	Jesus	went	with	them	to	a	place	called	Gethsemane;	
and	he	said	to	his	disciples,	“Sit	here	while	I	go	over	there	and	
pray.”	37	He	took	with	him	Peter	and	the	two	sons	of	Zebedee,	
and	began	to	be	grieved	and	agitated.	38	Then	he	said	to	
them,	“I	am	deeply	grieved,	even	to	death;	remain	here,	and	
stay	awake	with	me.”	39	And	going	a	little	farther,	he	threw	
himself	on	the	ground	and	prayed,	“My	Father,	if	it	is	possible,	
let	this	cup	pass	from	me;	yet	not	what	I	want	but	what	you	
want.”



40	Then	he	came	to	the	disciples	and	
found	them	sleeping;	and	he	said	to	
Peter,	“So,	could	you	not	stay	awake	with	
me	one	hour?	41	Stay	awake	and	pray	
that	you	may	not	come	into	the	time	of	
trial;	the	spirit	indeed	is	willing,	but	the	
flesh	is	weak.”	42	Again	he	went	away	
for	the	second	time	and	prayed,	“My	
Father,	if	this	cannot	pass	unless	I	drink	
it,	your	will	be	done.”		43	Again	he	came	
and	found	them	sleeping,	for	their	eyes	
were	heavy.		44	So	leaving	them	again,



He	went	away	and	prayed	for	the	
third	time,	saying	the	same	
words.	45	Then	he	came	to	the	
disciples	and	said	to	them,	“Are	
you	still	sleeping	and	taking	your	
rest?	See,	the	hour	is	at	hand,	
and	the	Son	of	Man	is	betrayed	
into	the	hands	of	sinners.	46	Get	
up,	let	us	be	going.	See,	my	
betrayer	is	at	hand.”



• Gethsemane	is	loosely	translated	as	“oil	press”	according	to	Hagner.		
Gethsemane	was	probably	an	olive	orchard,	located	across	the	
Kidron	valley	on	the	lower	slopes	of	the	Mount	of	Olives.
• Jesus	asks	his	inner	circle,	Peter,	John,	and	James,	to	keep	vigil	with	
him,	as	he	was	filled	with	sorrow,	anxiety,	and	dread	of	the	coming	
event,	in	which	he	is	not	only	faces	death,	he	also	will	bear	the	sin	of	
the	entire	world	in	his	death.		
• He	does	not	want	to	endure	this	time	of	anguish	alone.	Asking	them	
to	keep	watch	on	the	night	of	the	Passover	echoes	the	“night	of	vigil”	
referred	to	in	Ex	12:42.
• Jesus	asks	God	if	it	is	possible	to	let	this	cup,	the	metaphor	for	
suffering	and	death,		pass	from	him.	



• Jesus	conditions	his	plea	with	the	words	“if	it	is	possible”	and	
further	with	the	phrase	“but	not	as	I	will,	but	as	you	will.”	
• He	returns	to	find	the	disciples	sleeping	and	oblivious	to	his	
anguish.		Sleeping	becomes	a	metaphor	for	moral	failing	in	the	
NT.
• Jesus	tells	them	a	second	time	to	pray;	this	time	that	they	will	
stand	strong	in	the	face	of	their	own	temptation	and	trial,	
because	the	spirit	is	willing,	but	the	flesh	is	weak.	
• Twice	more	Jesus	prays	that	the	he	might	be	spared	the	cup	if	
at	all	possible,	and	twice	more	prays	that	God’s	will	be	done.	
Twice	more	the	disciples	fail	him.
• But	his	face	is	set	toward	the	cross	and	the	hour	of	his	passion	
has	begun	as	his	betrayer	approaches.



The	Betrayal	and	Arrest	of	Jesus
47		While	he	was	still	speaking,	
Judas,	one	of	the	twelve,	arrived;	
with	him	was	a	large	crowd	with	
swords	and	clubs,	from	the	chief	
priests	and	the	elders	of	the	
people.	48	Now	the	betrayer	had	
given	them	a	sign,	saying,	“The	one	
I	will	kiss	is	the	man;	arrest	him.”	49	
At	once	he	came	up	to	Jesus	and	
said,	“Greetings,	Rabbi!”	and	kissed	
him.



50	Jesus	said	to	him,	
“Friend,	do	what	you	
are	here	to	do.”	Then	
they	came	and	laid	
hands	on	Jesus	and	
arrested	him.	51	
Suddenly,	one	of	those	
with	Jesus	put	his	hand	
on	his	sword,	drew	it,	
and	struck	the	slave	of	
the	high	priest,	cutting	
off	his	ear.	52	Then	
Jesus	said	to	him,



“Put	your	sword	back	into	its	place;	for	all	who	take	the	sword	
will	perish	by	the	sword.	53	Do	you	think	that	I	cannot	appeal	to	
my	Father,	and	he	will	at	once	send	me	more	than	twelve	
legions	of	angels?	54	But	how	then	would	the	scriptures	be	
fulfilled,	which	say	it	must	happen	in	this	way?”	55	At	that	hour	
Jesus	said	to	the	crowds,	“Have	you	come	out	with	swords	and	
clubs	to	arrest	me	as	though	I	were	a	bandit?	Day	after	day	I	sat	
in	the	temple	teaching,	and	you	did	not	arrest	me.	56	But	all	
this	has	taken	place,	so	that	the	scriptures	of	the	prophets	may	
be	fulfilled.”	Then	all	the	disciples	deserted	him	and	fled.



• Judas,	again	identified	as	one	of	the	twelve,	arrives	with	a	large	
crowd	from	the	chief	priests	and	the	elders	of	the	people.	
• Hagner writes	that	the	crowd	probably	also	included	some	of	
the	temple	guard,	possibly	expanded	by	some	specially	hired	
men,	and	perhaps	even	a	contingent	of	Roman	soldiers.	
• Their	number	and	their	weapons,	swords	and	clubs,	seem	to	
indicate	that	they	were	prepared	to	take	in	a	dangerous	
criminal.		They	may	have	assumed	that	the	eleven	remaining	
disciples	would	defend	Jesus	to	the	death.	
• Judas	kisses	Jesus	to	identify	him	to	the	authorities.		This	
moment	will	coin	the	phrase	“the	kiss	of	death.”



• It	is	significant	that	
Matthew	presents	his	
greeting	as	“Hail,	
Rabbi.”		Rabbi	was	the	
title	used	by	those	who	
did	not	believe	in	Jesus.	
•When	Jesus	greets	him	
as	“friend,”	he	is	using	a	
word	he	has	used	
before	in	a	distancing,	
condescending	address	
(Mt.	20:13,	22:12).	



• Brown	writes	that	Jesus’	response,	“Friend,	do	what	you	are	
here	to	do,”	indicates	Jesus’	knowledge	of	what	Judas	is	doing.
• The	guards	take	Jesus	as	one	of	the	disciples	slices	off	the	ear	of	
the	high	priest’s	servant.	Jesus	rebukes	him	for	the	use	of	
violence,	citing	the	basic	Jewish	principle	of	Gen	9:6,	“measure	
for	measure”:	with	the	measure	with	which	persons	measure	it	
will	be	meted	out	to	them	(Mt.	7:2).
• He	goes	on	to	say	that	it	is	within	his	power	to	call	down	twelve	
legions	of	angels	(72,000	angels),	reflecting	the	OT	imagery	of	
angelic	armies	or	hosts	who	had	been	thought	to	intervene	in	
militarily	in	the	post-exilic	period.	(Dan.	12:1;	II	Macc.	5:2-3;	
10:29-30,	15:	22-23).	



• Instead,	he	is	submitting	of	his	
own	free	will	to	the	divine	
necessity	of	this	salvific	action.
• His	position	is	one	of	complete	
defenselessness	and	absolute	
rejection	of	violence.
• Jesus	illustrates	his	own	words	
in	the	Sermon	on	the	Mount,	
“Do	not	resist	the	evildoer”	
(5:39),	by	his	own	radical,	
uncompromising	pacifism	that	
has	no	room	even	for	self-
defense.



Jesus	Before	the	High	Priest

57	Those	who	had	arrested	Jesus	took	him	to	Caiaphas	the	
high	priest,	in	whose	house	the	scribes	and	the	elders	had	
gathered.	58	But	Peter	was	following	him	at	a	distance,	as	far	
as	the	courtyard	of	the	high	priest;	and	going	inside,	he	sat	
with	the	guards	in	order	to	see	how	this	would	end.	59	Now	
the	chief	priests	and	the	whole	council	were	looking	for	false	
testimony	against	Jesus	so	that	they	might	put	him	to	death,	
60	but	they	found	none,	though	many	false	witnesses	came	
forward.	At	last	two	came	forward	61	and	said,	“This	fellow



said,	‘I	am	able	to	
destroy	the	temple	of	
God	and	to	build	it	in	
three	days.’”	62	The	
high	priest	stood	up	
and	said,	“Have	you	
no	answer?	What	is	it	
that	they	testify	
against	you?”	63	But	
Jesus	was	silent.	Then	
the	high	priest	said	to	
him,	“I	put	you	under



Oath	before	the	living	God,	tell	us	if	you	are	the	Messiah,	the	Son	
of	God.”	64	Jesus	said	to	him,	“You	have	said	so.	But	I	tell	you,	

From	now	on	you	will	see	the	Son	of	Man
seated	at	the	right	hand	of	Power

and	coming	on	the	clouds	of	heaven.”

65	Then	the	high	priest	tore	his	clothes	and	said,	“He	has	
blasphemed!	Why	do	we	still	need	witnesses?	You	have	now	
heard	his	blasphemy.		66	What	is	your	verdict?”	They	answered,	
“He	deserves	death.”	67	Then	they	spat	in	his	face	and	struck	him;	
and	some	slapped	him,	68	saying,	“Prophesy	to	us,	you	Messiah!	
Who	is	it	that	struck	you?”



Hagner writes:	This	first	stage	of	Jesus’	trial	is	before	the	Jewish	
authorities.
• According	to	the	Mishna,	this	trial	involves	necessary	departures	from	
usual	procedures	because	of	extraordinary	circumstances,	but	at	least	a	
show	of	justice	is	made.
- the	trial	is	held	at	night,	on	the	eve	of	a	holy	day
- minimal	attendance	of	members	of	the	council
- irregular	location
- without	proper	conditions	pertaining	to	a	capital	case,	with	no		
witnesses	for	the	accused.	
• A	key	question	is	whether	or	not	the	legal	procedures	laid	down	in	the	
Mishna	at	the	beginning	of	the	third	century	were	in	effect	during	Jesus’	
time.



• Apart	from	this	question,	this	was	an	extraordinary	event	that	from	
the	perspective	of	the	Jewish	authorities,	it	was	necessary	to	bend	
the	rules.
- Judas’	initial	approach	was	unexpected,	so	the	opportunity	to	
apprehend	Jesus	in	the	privacy	of	night	presented	itself	and	they	
had	to	act	quickly.
- The	Jewish	authorities	were	eager	to	get	rid	of	Jesus	immediately	
– before	the	climax	of	the	holy	feast	of	Passover	– and	thus	no	
doubt	they	found	this	opportunity	to	impossible	to	resist.
• Although	an	attempt	was	made	at	having	a	trial	of	sorts,	by	
Mishnaic	standard	the	trial	was	a	sham.
• The	goal	of	the	trial	was	not	justice	but	the	end	of	Jesus.



• The	Jewish	authorities	searched	for	witnesses	to	indict	Jesus	and	
eventually	found	two	witnesses	(18:16,	Dt	17:6)	who	stated	that	
Jesus	had	claimed	“	I	am	able	to	destroy	the	temple	and	after	
three	days	to	rebuild	it.”
- To	speak	of	destroying	the	temple	was	treasonous	and	could	
be	deserving	of	death.
- The	words	“I	am	able”	asserted	his	divine	authority	or	power	
and	this	proved	the	most	dangerous	part	of	the	claim.
•When	the	high	priest	asked	Jesus	how	he	responded	to	the	
accusation,	Jesus	remained	silent.



His	silence	in	the	Passion	narrative	is	an	important	motif,	(Isa	53:7)even	
though	it	was	misunderstood	by	Caiaphas	as	consent	to	the	charges.

He	was	oppressed,	and	he	
was	afflicted,

Yet	he	did	not	open	his	
mouth;

Like	a	lamb	that	is	led	to	the	
slaughter,

And	like	a	sheep	that	before	
its	shearers	is	silent,
So	he	did	not	open	his	

mouth.



• Caiaphas	then	demands	that	Jesus	under	an	oath	to	God	answer	
the	charges	that	he	claimed	to	be	the	Messiah.
• Jesus’	answer,	“You	have	said	so,”	would	be	understood	as	an	
affirmative	answer.
• But	when	Jesus	adds	to	his	answer	quoted	material	from	Dan	
7:13-14,	[Son	of	Man	coming	on	the	clouds	of	heaven.	.	.	Who	is	
given	dominion	and	glory	and	kingship]	and	the	allusion	to	Ps.	
110:1	[one	who	sits	at	the	right	hand	of	the	Power],	the	high	
priest	acts	with	horror	at	the	blasphemy	and	proclaims	Jesus’	
guilt.
• The	Jewish	authorities	condemn	him	to	death	and	unknowingly	
set	in	motion	events	that	would	culminate	in	Jesus’	salvific	action	
upon	the	cross	in	accordance	with	God’s	plan.



Peter’s	Denial	of	Jesus
69	Now	Peter	was	sitting	
outside	in	the	courtyard.		
A	servant	girl	came	to	
him	and	said,	“You	also	
were	with	Jesus	the	
Galilean.”	70	But	he	
denied	it	before	all	of	
them,	saying,	“I	do	not	
know	what	you	are	
talking	about.”



71	When	he	went	out	to	the	porch,	another	servant	girl	saw	
him,	and	she	said	to	the	bystanders,	“This	man	was	with	Jesus	
of	Nazareth.”	72	Again	he	denied	it	with	an	oath,	“I	do	not	
know	the	man.”	73	After	a	little	while	the	bystanders	came	up	
ad	said	to	Peter,	“Certainly	you	are	also	one	of	them,	for	your	
accent	betrays	you.”	74	Then	he	began	to	curse,	and	he	swore	
an	oath,	“I	do	not	know	the	man!”	At	that	moment	the	cock	
crowed.	75	Then	Peter	remembered	what	Jesus	had	said:	
“Before	the	cock	crows,	you	will	deny	me	three	times.”	And	he	
went	out	and	wept	bitterly.



• Matthew	places	Peter’s	denial	between	the	account	of	Jewish	before	
Caiaphas	and	the	Jewish	authorities	and	that	of	his	appearance	in	front	of	
Pilate.	
• Peter’s	threefold	denial	emphasizes	the	abandonment	of	Jesus	and	
provides	the	account	of	the	fulfillment	of	Jesus’	prediction	that	Peter	
would	deny	him	three	times	before	the	cock	crowed.
• The	account	ends	the	heartbreak	of	Peter	as	“he	wept	bitterly.”
Hagner writes:
Peter’s	guilt	is	not	greater	than	that	of	the	other	disciples	who	abandoned	
Jesus	and	who	thus	in	effect	also	denied	him.	Peter	is	singled	out	because	
of	his	boastful	claim	that	he	would	never	deny	Jesus	even	if	it	meant	death.
The	Gospel	of	Matthew,	for	all	its	emphasis	on	the	rigors	of	discipleship,	is	
not	overly	optimistic	about	human	performance.	But	neither	is	it	lacking	in	
emphasis	on	forgiveness.


