
The	Hardest	Thing	in	the	
World



The	Powerful	Jesus

The	Powerless	Jesus



Everyone	has	power.	When	you	go	to	a	
restaurant,	you	have	power	over	the	
waitress.

Jimmy	Sportsman



Who	is	the	Boss?
- How	will	power	be	shared	and	exercised?



Matthew	18
March	4,	2018



• Chapter	18	might	be	considered	the	“community	rules”	since	it	emphasizes	
the	life	of	those	bound	together	in	communities	of	faith.
• Jesus	emphasizes	humility	as	the	basic	requirement	of	community	rules.
• He	issues	strong	warnings	about	how	to	treat	“little	ones,”	who	may	be	
new	converts	or	those	with	fragile	faith.
• Jesus	underscores	the	pre-eminent	value	of	a	single	“little	one”	in	the	
parable	of	the	lost	sheep.
• Above	all,	Jesus	stresses	the	absolute	necessity	of	a	forgiving	spirit.

Chapter	18	is	the	fourth	discourse	in	Matthew,	in	which	Jesus	
outlines	the	qualities	which	characterize	those	of	the	kingdom	
of	heaven	and	those	of	his	church.



• Jesus	issues	a	new	standard	of	judgment	for	Christian	life.
• Kingdom	principles	do	not	resemble	the	guiding	principles	of	
the	Gentile	world	or	religious	elite.	
• The	measure	of	greatness	is	not	found	in	power,	influence,	
position,	and	money.
• Rather,	greatness	is	found	in	lowliness	– humility,	poverty,	
and	service.



• Living	well	together,	forgiveness,	and	
love	are	the	primary	characteristics	
that	Matthew	articulates	as	exemplary	
of	the	church.
• In	this	chapter,	the	principle	of	
“littleness”	epitomizes	the	character	
of	the	church.
• The	promise	of	the	kingdom	for	the	
church	rests	on	consciously	chosen	
lowliness.



The	Greatest	in	
the	Kingdom



Matthew	18:	1-5

At	that	time	the	disciples	came	to	Jesus	and	asked,	
“Who	is	the	greatest	in	the	kingdom	of	heaven?”	2	He	
called	a	child,	whom	he	put	among	them,	3	and	said,	
“Truly	I	tell	you,	unless	you	change	and	become	like	
children,	you	will	never	enter	the	kingdom	of	heaven.	4	
Whoever	becomes	humble	like	this	child	is	the	greatest	
in	the	kingdom	of	heaven.	5	Whoever	welcomes	one	
such	child	in	my	name	welcomes	me.”



The	Greatest	in	the	Kingdom

The	disciples	pose	a	question	
about	who	will	be	the	greatest	in	
the	kingdom	and	Jesus	uses	the	
opportunity	to	deliver	a	discourse	
about	basic	kingdom	principles.



• In	Matthew’s	gospel,	the	disciples’	question	of	who	will	receive	
the	greatest	honor	and	glory	in	the	kingdom	of	heaven	is	
juxtaposed	beside	the	second	passion	prediction,	in	which	Jesus	
tells	his	disciples	that	the	Son	of	Man	must	suffer	and	die.	
Although	Matthew	tells	us	that	they	were	very	sorrowful,	Mark	
tells	us	that	the	disciples	were	very	confused	and	afraid	to	ask	for	
more	explanation.
• The	disciples	are	receiving	an	overwhelming	amount	of	
information.		
• To	talk	about	kingdom implies	a	king	and	a	courtly	structure.	The	
disciples	are	grappling	with	what	this	would	be.		And	why	is	Jesus	
talking	about	his	death	in	relationship	with	the	kingdom?



• It	wasn’t	off	the	wall	for	the	disciples	to	have	questions	about	
what	was	going	to	take	place	or	to	imagine	the	new	kingdom,	
even	though	it	may	seem	that	way	to	the	modern	ear.		
• The	disciples	had	lived	their	entire	lives	under	a	tyrannical	
Roman	power	and	many	had	understood	the	Messiah	to	bring	a	
new	political	reality.
• They	might	anticipate	a	revolution	much	as	the	Maccabees	in	
the	days	of	the	Greeks.	
• They	might	expect	the	kingdom	to	resemble	the	hierarchal	
structure	of	the	Jewish	religion.
• In	each	of	these	situations,	the	power	structure	was	top	down.



• Christ	had	been	speaking	about	of	a	glorious	kingdom	in	which	
he	would	rule	in	power	and	glory.	The	three	apostles,	Peter,	
James	and	John	had	just	witnessed	the	glory	of	the	
transfiguration.		They	had	witnessed	a	revelation	of	kingdom	
and	Christ’s	glory	in	it.		And	their	minds	were	focused	on	the	
reign	of	the	kingdom.

• As	disciples,	they	had	been	chosen		by	Jesus	to	travel	by	his	
side,	to	receive	instruction,	and	to	share	in	his	ministry.		As	they	
contemplated	questions	of	the	kingdom,	they	may	have	
indulged	in	thoughts	of	personal	ambition	or	even	an	
expectation	of	honor	and	prestige	in	the	kingdom	of	heaven.



The	disciples	have	asked	a	
question	which	reflects	worldly	
concerns	of	position	and	honor,	
but		Jesus’	answer	turns	this	
anticipation	upside	down.	



Jesus	calls	a	child	into	their	
midst	and	tells	his	disciples	
that	for	them	to	enter	the	
kingdom,	they	must	become	
as	a	little	child.



What	does	it	mean	to	be	
child-like?
The	history	of	interpreting	this	
passage	has	been	influenced	by	
patriarchal	ideals	about	raising	
children.
Childhood	has	been	understood	
differently	throughout	the	ages,	
but	this	has	not	always	reflected	
what	children	are like,	but	rather,	
what	they	should be	like.	



• Frequently,	innocence,	
gentleness,	and	simplicity	are	
emphasized.		In	obvious	
distinction	from	the	apostles,	
children	are	“not	inquisitive;	
they	do	not	strive	for	empty	
glory;	they	are	not	haughty;	
they	are	free	of	malice	and	
rivalry,	ambition,	conflict	.	.	.	
and	stubborn	passion.”
•
Euthymius Zigabenus,	12th
Century	Monk



Hilary	of	Potiers
4th Century	Bishop	
of	Potiers

They	follow	their	father,	
love	their	mother,	do	
not	know	how	to	think	
evil	of	their	fellow	
humans,	have	no	
interest	in	wealth,	are	
not	impudent,	do	not	
hate,	do	not	lie,	believe	
what	they	are	told,	and	
regard	whatever	they	
are	told	as	true.



Basil	the	Great
4th Century	Greek	Bishop	of	Caesarea	Mazaca

Children	“do	not	talk	back,	do	not	
quarrel	with	the	teacher,	but	rather	
accept	instruction	docilely.”



Edward	VIII	
Prince	of	Wales

"The	thing	that	impresses	me	most	
about	America	is	the	way	parents	
obey	their	children.”



• Jesus’	demand	that	one	must	become	
childlike	to	enter	the	kingdom	of	heaven	
reflects	the	social	position	of	a	child	in	
ancient	Mesopotamia.		
• Becoming	childlike	is	becoming	powerless,	
insignificant,	impotent,	and	weak.
• In	the	ancient	social	world,	children	were	
subject	to	the	unlimited	authority	of	their	
fathers.	
• They	were	completely	dependent	on	
others	for	their	needs.	
• Children	were	not	regarded	as	complete	
human	beings.	They	were		very	low	in	
social	status.



• The	social	insignificance	of	a	child	is	
the	antithesis	of	the	disciples’	
concern	for	power	and	greatness.
• The	child’s	humility	is	his	lack	of	
status.	It	is	his	lowliness.
• Jesus,	himself,	epitomizes	humility,	
and	will	bear	the	ultimate	
humiliation	in	his	salvific	action	
upon	the	cross.



• This	answer	must	have	shocked	the	disciples	when	they	asked	
Jesus	who	would	be	the	greatest	in	the	kingdom.	
• To	enter	the	kingdom,	their	own	status	before	God	must	
become	like	that	of	powerless,	insignificant	children.	
• As	children	were	dependent	on	others	for	their	needs,	the	
disciples	were	completely	dependent	on	the	grace	of	God	and	
the	salvific	action	of	Jesus	on	the	cross	to	enter	the	kingdom.
• This	passage	in	which	Jesus	establishes	humility	as	an	
essential	requirement	to	enter	the	kingdom	becomes	
instructional	as	Jesus	addresses	principles	of	Christian	
behavior	within	his	church.



Woe	to	those	who	
cause	others	to	
stumble	or	allow	
oneself	to	stumble



6	“If	any	of	you	put	a	stumbling	block	before	one	of	
these	little	ones	who	believe	in	me,	it	would	be	better	
for	you	if	a	great	millstone	were	fastened	around	your	
neck	and	you	were	drowned	in	the	depths	of	the	sea.	7	
Woe	to	the	world	because	of	stumbling	blocks!	
Occasions	for	stumbling	are	bound	to	come,	but	woe	to	
the	one	by	whom	the	stumbling	block	comes!”



Warning	against	causing	others	to	stumble	or	
allowing	oneself	to	stumble

•Matthew	uses	the	term	“little	ones”	to	refer	to	the	disciples	
in	previous	chapters.
• Here,	Matthew	is	using	this	language	to	describe	those	who	
might	be	new	converts	or	weak	or	fragile	in	their	faith.
• It	is	fundamentally	important	how	one	treats	disciples	of	
Jesus	and	consequently,	how	one	treats	members	of	his	
church.
• How	one	receives	members	of	Jesus’	church	is	ultimately	
how	one	receives	Jesus	himself.



Woe	to	the	world	for	the	stumbling	blocks	it	brings.	For	although	
it	is	necessary	for	such	cases	of	stumbling	to	come,	woe	to	the	
one	through	whom	the	stumbling	block	comes.
• Stumbling	blocks	exist	in	a	fallen	world.
• Stumbling	blocks	may	be	inadvertent	or	intentional	– careless	
or	carefully	crafted.
• To	be	a	stumbling	block	is	as	bad	as	it	gets.		Everyone	has	
influence	on	another.
• Jesus	delivers	a	double	“woe”	to	the	one	through	whom	the	
stumbling	block	comes.		
• There	is	a	divine	necessity	for	the	betrayal	of	Jesus	in	the	story	
of	the	cross,	but	woe	to	the	one	puts	the	plan	in	action.	



• Jesus	has	strong	language	for	those	who	encourage	others	to	sin.	
Our	own	sins	may	have	limited	consequences,	but	encouraging	
others	to	sin	puts	into	motion	a	train	of	sin	with	no	foreseeable	
end.	
• The	world	is	a	fallen,	corrupted	world,	but	a	Christian	has	the	
responsibility	to	remove	stumbling	blocks	and	never	put	another	
in	a	position	to	encounter	them.
• So	much	lies	with	how	a	“little	one”	is	taught	and	trained.		In	each	
of	us		there	are	infinite	possibilities	for	good	or	evil.		It	is	the	
supreme	responsibility	of	the	parent,	the	teacher,	the	fellow	
traveler	to	see	that	these	dynamic	powers	are	shaped	and	
encouraged	to	good.
• The	consequences	of	encouraging	sin	are	catastrophic	for	the	one	
who	causes	other	to	stumble.



• The	act	of	enticing	others	to	sin	
is	so	catastrophic	that	it	would	
be	better	for	that	person	to	be	
drowned	with	a	giant	millstone	
around	his	neck.
• A	millstone	is	the	upper	stone,	
usually	made	of	basalt,	of	a	
Greco-Roman	mill	that	is	turned	
by	a	donkey,	a	horse,	or	slaves.



• To	be	thrown	into	the	depth	of	the	
ocean	with	a	millstone	around	one’s	
neck	is	a	hyperbolic	image	for	a	sure	
death	with	no	means	of	escape.
• The	millstone	was	a	common	metaphor	
for	a	heavy	weight	and	drowning	was	
one	of	the	Roman	methods	of	
executing	criminals.
• This	metaphor	is	an	allusion	to	a	final	
judgment,	in	which	the	death	of	
drowning	with	a	millstone	around	one’s	
neck	is	preferable	to	the	fate	of	one	
who	causes	another	to	stumble.



8	“If		your	hand	or	your	foot	causes	you	to	stumble,	cut	it	
off	and	throw	it	away;	it	is	better	for	you	to	enter	life	
maimed	or	lame	than	to	have	two	hands	or	two	feet	and	
to	be	thrown	into	the	eternal	fire.	9	And	if	your	eye	
causes	you	to	stumble,	tear	it	out	and	throw	it	away;	it	is	
better	for	you	to	enter	life	with	one	eye	than	to	have	two	
eyes	and	to	be	thrown	into	the	Gehenna	of	fire.”	



• Jesus	used	vivid	and	memorable	imagery	to	illustrate	his	
points.
• This	is	rabbinical	hyperbole,	not	to	be	taken	literally,	but	to	
stress	the	utmost	importance	of	personal	responsibility	to	
avoid	sin.	
•Matthew’s	text	parallels	contemporary	Hellenistic	thought	
that	compared	the	radical	separation	of	bad	friends	or	evil	in	
general	to	the	work	of	a	physician	who	may	have	to	amputate	
parts	of	a	body.



• Gehenna	was	the	Valley	of	Hinnom,	a	
valley	below	the	mountain	of	
Jerusalem.		It	was	considered	forever	
cursed,	because	it	had	been	the	site	
of	child	sacrifice	to	the	pagan	god	
Moloch	during	the	time	of	the	
Judean	kings.		It	later	became	the	
refuse	dump	of	Jerusalem,	a	vast	
incinerator	that	burned	continually.
• Discarded,	worthless	things	were	
thrown	into	the	fire	to	be	destroyed.	
Jesus	uses	this	vivid	imagery	of	
eternal	punishment	for	those	
become	worthless.	 Valley	of	Hinnom



Parable	of	the	
Lost	Sheep



Matthew	18:	10-14
“Take	care	that	you	do	not	despise	one	of	these	little	ones;	for,		I	tell	
you,	in	heaven	their	angels	continually	see	the	face	of	my	Father	in	
heaven.	12	What	do	you	think?	If	a	shepherd	has	a	hundred	sheep,	
and	one	of	them	has	gone	astray,	does	he	not	leave	the	ninety-nine	
on	the	mountains	and	go	in	search	of	the	one	that	went	astray?	13	
And	if	he	finds	it,	truly	I	tell	you,	he	rejoices	over	it	more	than	over	
the	ninety-nine	that	never	went	astray.	14	So	it	is	not	the	will	of	
your	Father	in	heaven	that	one	of	these	little	ones	should	be	lost.



This	passage	may	be	addressed	to	members	of	the	church	who	are	
instructed	to	shepherd	the	“little	ones”	as	God	shepherds	his	believers.
• Do	not	despise		.	.	.	as	in	“do	not	disregard”	or	“not	to	be	concerned	
with”
• These	little	ones	.	.	.The	socially	insignificant,	low	in	status,		uneducated,	
spiritually	immature.	In	the	ancient	world,	the	term	“child”	could	mean	
child,	or	student,	or	those	new	in	the	faith.
• Their	angels	continually	see	the	face	of	my	Father	in	heaven.	.	.	speaks	of	
the	supreme	importance	of	little	ones.		Their	guardian	angels	have	
direct	access	to	God.
• This	passage	serves	as	a	warning	against	those	who	would	despise	the	
“little	ones”	and	as	a	word	of	comfort	to	the	“little	ones”	that	they	are	
of	infinite	worth	to	the	Father.



• In	the	biblical-Jewish	cultural	world	there	existed	the	concept	of	
guardian	angels	of	guardian	angels	of	special,	distinguished	people.
• The	concept	of	guardian	angels	of	individuals		evolved	and	became	
widespread		in	the	ancient	church	and	in	rabbinic	Judaism,	as	well	as	
within		Greek	and	Roman	cultures.
• Guardian	angels	were	understood	to	live	on	earth	and	were	the	lowest	
in	the	hierarchy	of	angels.	According	to	a	widely	held	view,	only	those	
highest	in	the	hierarchy	– cherubim	and	seraphim	could	see	God’s	face.
• That	understanding	changed	when	a	view	developed	that	from	time	to	
time,	individuals’	guardian	angels	would	ascend	to	heaven	to	report	to	
God	on	their	charges	or	to	intercede	on	their	behalf	and	to	be	present	at	
the	last	judgment.

Ulrich	Luz



• We	seem	to	see	Jesus	still	holding	this	child,	and,	with	evident	reference	to	the	
Jewish	contempt	for	that	which	is	small,	point	to	him	and	apply,	in	quite	
another	manner	than	they	had	ever	heard,	the	Rabbinic	teaching	about	the	
angels.		In	Jewish	view,	only	the	chiefest of	the	Angels	were	before	the	face	of	
God	with	the	curtained	veil,	while	the	others,	ranged	in	different	classes,	stood	
outside	and	waited	his	behest.		The	distinction	which	the	former	enjoyed	was	
always	to	behold	His	Face,	and	to	hear	and	know	directly	the	Divine	counsels	
and	commands.		This	distinction	was,	therefore,	one	of	knowledge;	Christ	
taught	that	it	was	one	of	love. Not	the	more	exalted	in	knowledge,	and	merit,	
or	worth,	but	the	simpler,	the	more	unconscious	of	self,	the	more	receptive	
and	clinging	– the	nearer	to	God.		Look	up	from	earth	to	heaven;	those	
representative,	it	may	be	guardian	Angels	are	not	those	of	deepest	knowledge	
of	God’s	counsel	and	demands,	but	those	of	simple,	humble	grace	and	faith	–
so	learn	not	only	not	to	despise	one	of	these	little	ones,	but	who	is	truly	the	
greatest	in	Heaven!		

• Life	and	Times,	Edersheim



What	do	you	think?	If	a	shepherd	
has	a	hundred	sheep,	and	one	of	
them	has	gone	astray,	does	he	not	
leave	the	ninety-nine	on	the	
mountains	and	go	in	search	of	the	
one	that	went	astray?	13	And	if	he	
finds	it,	truly	I	tell	you,	he	rejoices	
over	it	more	than	over	the	ninety-
nine	that	never	went	astray.	14	So	it	
is	not	the	will	of	your	Father	in	
heaven	that	one	of	these	little	ones	
should	be	lost.



• The	parable	of	the	lost	sheep	is	an	
argument	in	a	debate,	more	than	it	is	a	
narrative.

• It	begins	with	the	question,	“What	do	
you	think?”	and	becomes	a	dialogue	
between	the	author	and	implied	readers.

• The	imagery	of	good	and	evil	shepherds	
is	common	in	Jewish	literature	and	Jesus	
uses	common	metaphors	to	evoke	
particular	associations.



• The	sheep	were	reminiscent	of	the	members	of	Israel	as	the	
people	of	God.
• Shepherds	were	the	political	and	religious	leaders	– or	even	God	
as	the	leader	of	the	nation	and	its	individual	members.
• Evil	shepherds	had	fed	only	themselves	and	their	sheep	had	
scattered	over	the	mountains	with	no	one	to	search	for	them	in	
Ezekiel	34:1-16.
• In	contrast,	God	promises	that	he	himself	will	be	Israel’s	
shepherd	and	that	he	will	seek	the	lost	sheep	and	find	pasture	
for	them	on	the	mountains	of	Israel.



• This	parable	is	understood	in	
relationship	to	Jesus’	mission	to	the	
people	of	Israel.
• Behind	Jesus’	activity	stands	God,	the	
good	shepherd,	who	rejoices	over	
Israel’s	lost	when	they	permit	
themselves	to	be	found	by	Jesus’	
message	of	the	kingdom	of	God.
• The	parable	serves	as	a	model	for	
members	of	the	church	to	behave	as	
the	good	shepherd	and	search	for	lost	
sheep.



• In	this	passage,	disciples	are	described	as	“these	little	ones,”	who	seek	the	
lowly	status	of	children,	and	as	sheep	who	are	in	danger	of	wandering	away.

• But	on	the	other	hand,	of	such	supreme	importance	to	God,	that	their	
guardian	angels	seek	the	face	of	God	to	petition	on	their	behalf.

• They	are	so	important,	that	should	they	stray,	the	shepherd	would	leave	the	
ninety-nine	to	bring	them	back	to	safety.

• It	is	the	will	of	the	Father	that	not	one	of	these	little	ones	would	be	lost.

• It	is	God’s	desire	that	those	of	the	kingdom	would	have	the	same	heart	for	
one	another	that	He	has	and	to	seek	out	the	lost	as	earnestly	as	He	does.



• This	passage	serves	as	a	
counterbalance	of	Caiaphas’	
words	concerning	Jesus.
• Caiaphas	states	that	it	is	better	
for	a	single	man	to	lose	his	life	
than	for	an	entire	nation	to	be	
destroyed.
• In	contrast,	God,	is	willing	to	
leave		ninety-nine	sheep,	to	find	
the	one.



Let	us	pray.
Almighty	and	Everlasting	God,
You	hate	nothing	you	have	made	and	forgive	
the	sins	of	all	who	are	penitent	.	.	.



Handling	Matters	of	Church	Discipline



Matthew	18:	15-20

“If	another	member	of	the	church	sins	against	you,	go	and	
point	out	the	fault	when	the	two	of	you	are	alone.		If	the	
member	listens	to	you,	you	have	regained	that	one.	16	But	if	
you	are	not	listened	to,	take	one	or	two	others	along	with	you,	
so	that	every	word	may	be	confirmed	by	the	evidence	of	two	
or	three	witnesses.		17	If	the	member,	refuses	to	listen	to	
them,	tell	it	to	the	church;	and	if	the	offender	refuses	to	listen	
even	to	the	church,	let	such	a	one	be	to	you	as	a	Gentile	and	a	
tax	collector.		18	Truly,	I	tell	you,	whatever	you	bind	on	earth



Will	be	bound	in	heaven,	and	whatever	you	loose	on	earth	will	
be	loosed	in	heaven.		19	Again,	truly	I	tell	you,	if	two	of	you	
agree	on	earth	about	anything	you	ask,	it	will	be	done	for	you	
by	my	Father	in	heaven.		20	For	where	two	or	three	are	
gathered	in	my	name,	I	am	there	among	them.”



1. Procedure	in	cases	of	specific	offense	(v15a)
a. A	private	meeting	(v	15b-d)
b. A	meeting	with	two	or	three	others,	with	OT	basis	(v	16)
c. Public	exposure	and	ostracizing	(v	17)
2. Statement	of	the	authority	behind	such	discipline	(v	18)
3. The	answer	to	prayer	in	such	matters	(v	19)
4. The	presence	of	Jesus	in	such	circumstances	(v	20)

Problems	of	specific	offenses	against	member	of	the	faith	community	by	
other	members	of	the	community	are	addressed.



• The	content	of		“if	another	member	should	sin	[against	you],”	is	
probably	left	deliberately	imprecise,	so	that	a	broad	variety	of	offenses	
can	be	included,	but	it	likely	involves	a	sin	that	is	considered	more	
substantial	than	trivial.
• The	idea	of	going	directly	to	“rebuke”	a	brother	about	the	sin,	is	not	to	
scold	or	abuse	them,	but	rather	to	bring	the	matter	to	their	attention	in	
the	hope	that	they	will	repent	and	be	restored	to	the	community.
• Speaking	privately	is	presumably	to	spare	him	embarrassment	and	to	
avoid	unnecessarily	spreading	the	knowledge	of	his	sin.
• If	a	person	“listens”	and	asks	forgiveness,	then	restoration	takes	place	
and	“you	have	gained	your	brother.”
• To	bring	the	matter	to	the	brother’s	attention	alleviates	the	pain	of	the	
offense,	and	also	serves	to	restore	the	brother	back	into	the	community.



• If	the	brother	does	not	repent,	a	second	stage	is	enacted.
• The	process	is	repeated,	but	with	the	presence	of	one	or	two	other	
members	of	the	community.
• This	procedure	mirrors	Dt.	19:15,	“in	order	that	every	matter	may	be	
established	by	the	mouth	of	two	or	three	witnesses.”
• In	the	OT,	the	two	or	three	serve	as	witnesses	of	the	deed.		In	Matthew,	
they	serve	as	witnesses	of	the	rebuke	and	appeal	for	repentance.
• If	there	is	no	repentance,	then	the	matter	is	brought	to	the	attention	of	
the	community	as	a	whole.
• The	community	itself	makes	its	plea	to	the	brother	to	repent.	
• If	that	fails,	the	next	action	is	ostracism	from	the	community.



• “Binding	and	loosing”	here		refers	to	church	discipline.
• Loosing	is	the	equivalent	of	forgiving	sins	and	binding	of	retaining	sins.
• The	leadership	has	the	ability	to	make	decisions	concerning	unrepentant	
sinners	in	the	community	– decisions	that	carry	authority	such	that	are	
said	to	be	likewise	fixed	in	heaven.
• Verse	19	reinforces	the	idea	that	when	two	or	three	agree	for	what	they	
are	praying,	they	can	be	assured	of	God’s	guidance	in	their	decisions.	
What	the	disciples	decide	on	earth	about	disciplinary	matters	may	be	
taken	as	the	will	of	heaven.	
• In	verses	19-20,	Matthew	is	connecting	the	binding	and	loosing	with	
prayer	and	thus	brings	all	human	activity	under	the	power,	the	promise,	
and	the	grace	of	God.



• Verse	20		reinforces	the	idea	that	when	two	or	three	gather	“in	my	
name”	that	Jesus	will	be	present	literally	as	the	resurrected	Lord.
• This	statement	closely	follows	the	rabbinic	statement	that	when	two	
gather	to	study	the	Torah,	the	Shekinah	glory	is	present	with	them.
• Church	discipline	is	exercised	in	love	and	humility	and	with	prayerful	
guidance.



• Concerning	excommunication	today,	Ulrich	Luz	writes:
When	with	Bohnhoeffer and	others	I	regard	the	clear	naming	of	sin,	untruth,	and	
wrong	as	fundamental	for	the	church,	I	do	not	mean	to	say	that	our	modern	national	
churches	should	reintroduce	a	church	discipline.		These	days	adults	are	leaving	the	
churches	on	their	own	initiative	without	the	churches	having	to	exclude	them.		The	
question	is:	Why?		If	they	are	leaving		because	in	their	“self-centered	unfaith”	they	
recognize	the	boundaries	of	the	truth	to	which	the	church	bears	witness	and	that	
they	are	consciously	abandoning,	their	action	is	legitimate.		If,	however,	in	the	
churches	the	truth	is	as	relative	and	as	vague	as	it	is	elsewhere,	then	people	are	
leaving	the	church	not	because	they	can	no	longer	affirm	the	truth	it	proclaims	but	
because	churches	that	have	no	identity	are	simply	superfluous.	In	that	case	it	is	not	
only	the	church	discipline	that	the	churches	have	lost;	it	is	also	their	churchness.	
When,	however,	the	church	represents	in	word	and	deed	the	truth	by	which	it	is	
constituted,	in	my	judgment	an	excommunication	is	scarcely	necessary,	since	in	the	
modern	world	its	adult	members	themselves	perform	the	function	that	in	earlier	days	
“excommunication”	as	a	disciplinary	instrument	was	designed	to	do.	Either	they	
identify	with	the	church,	or	they	leave	it.



The	Necessity	of	
Forgiveness



Matthew	18:	21-22	

Then	Peter	came	and	said	to	him,	“Lord,	if	another	member	of	
the	church	sins	against	me,	how	often	should	I	forgive?	As	
many	as	seven	time?”	22	Jesus	said	to	him,	“Not	seven	times,	
but	I	tell	you,	seventy-seven	times.”



• In	rabbinic	discussion	the	consensus	was	that	a	brother	might	be	
forgiven	a	repeated	sin	three	times;	on	the	fourth,	there	would	be	no	
forgiveness.
• Peter	knew	that	disciples	were	expected	to	exhibit	a	righteousness	
greater	than	that	of	the	Pharisees.	When	Peter	offered	the	number	
seven,	a	traditional	number	of	fullness,	he	was	suggesting	a	generous	
amount.
• But	Jesus	answered	with	a	number	that	far	exceeded	Peter’s	suggestion,	
when	he	told	Peter	to	forgive	seventy	times	seven	(or	seventy	seven	in	
some	translations),	signifying	unlimited	forgiveness.
• Jesus	is	making	an	allusion	to	the	statement	of	Lamech	in	Genesis	4:24:	If	
Cain	shall	be	avenged	sevenfold,	then	Lamech	seventy-sevenfold.
• Jesus	is	indicating	that	a	believer	should	be	as	intent	upon	an	extending	
forgiveness	as	Lamech	was	at	exacting	revenge.	



Matthew	18:	23-35
“For	this	reason	the	kingdom	of	heaven	may	be	compared	to	a	
king	who	wished	to	settle	accounts	with	his	slaves.		24	When	
he	began	the	reckoning,	one	who	owed	him	ten	thousand	
talents	was	brought	to	him;	25	and,	as	he	could	not	pay,	his	
lord	ordered	him	to	be	sold,	together	with	his	wife	and	
children	and	all	his	possessions,	and	payment	to	be	made.		26	
So	the	slave	fell	on	his	knees	before	him,	saying,	‘Have	
patience	with	me,	and	I	will	pay	for	everything.’	27	Out	of	pity	
for	him,	the	lord	of	that	slave	released	him	and	forgave	his	
debt.



28	But	that	same	slave,	as	he	went	out,	
came	upon	one	of	his	fellow	slaves	
who	owed	him	a	hundred	denarii;	and	
seizing	him	by	the	throat,	he	said,	‘Pay	
what	you	owe.’	29	Then	his	fellow	slave	
fell	down	and	pleaded	with	him,	‘Have	
patience	with	me,	and	I	will	pay	you.’	
30	But	he	refused;	then	he	went	and	
threw	him	into	prison	until	he	would	
pay	the	debt.	31	When	his	fellow	
slaves	saw	what	had	happened,	they	
were	greatly	distressed,	and	they	went	
and	reported	to	their	lord	all	that	had	
taken	place.	



32	Then	his	lord	summoned	him	and	
said	to	him,	‘You	wicked	slave!	I	
forgave	you	all	that	debt	because	
you	pleaded	with	me.	33	Should	you	
not	have	had	mercy	on	your	fellow	
slave,	as	I	had	mercy	on	you?’	34	
And	in	anger	his	lord	handed	him	
over	to	be	tortured	until	he	would	
pay	his	entire	debt.	35	So	my	
heavenly	Father	will	also	do	to	every	
one	of	you,	if	you	do	not	forgive	
your	brother	or	sister	from	your	
heart.”



• In	this	parable	a	king	is	settling	the	accounts	of	a	servant	and	realizes	
that	the	servant	owes	him	an	astronomically	high	debt.
• According	to	Josephus,	600	talents	in	taxes	were	collected	from	all	of	
Judea,	Idumea,	and	Samaria	in	4	B.C.
• The	debt	of	this	servant	would	have	been	billions	of	dollars.	It	would	
have	been	impossible	for	the	servant	to	pay	it	back.
• Selling	him	and	his	family	into	slavery	and	liquidating	his	property	would	
not	meet	the	debt,	but	it	was	the	customary	punishment.
• The	servant	fell	down	before	the	master	and	begged	for	patience	for	
him	to	pay	back	everything.
• The	master	knew	that	it	was	beyond	the	servant’s	capacity	to	ever	pay	
him	back,	but	he	was	moved	with	compassion,	released	him,	and	
forgave	the	debt.



• The	master	gave	beyond	what	the	
servant	asked.		He	exhibits	
extravagant	mercy	and	compassion	
by	forgiving	the	servant’s	entire	
debt.		
• He	showed	mercy	toward	the	
servant	and	gave	the	servant	what	
he	did	not	deserve.
• It	would	have	been	understood	
when	the	king	forgave	his	debts,	
that	the	servant	would	extend	the	
same	forgiveness	to	his	debtors.



• The	forgiven	servant	proceeded	to	
pressure	the	fellow	servant	to	pay	a	
relatively	small	debt	of	a	hundred	
denarii,	especially	small	in	
comparison	with	the	enormous	debt	
from	which	he	had	been	released.
• A	denarius	was	the	average	daily	
wage	of	a	workman;	there	were	six	
thousand	denarii	to	a	single	talent.		
The	forgiven	servant	himself	had	
been	forgiven	a	debt	exponentially	
greater.
• The	forgiven	servant	resorts	to	
physical	violence	to	exact	his	money.



• In	the	parable,	the	plea	of	the	servant	for	mercy	is	patterned	after	
the	plea	of	the	first	servant.
• The	fellow	servant	is	in	the	same	hopeless	plight	the	forgiven	
servant	himself	recently	had	been	in.		He	fell	before	the	forgiven	
servant	and	pleaded	for	mercy,	repeating	the	words,	“Be	patient	
with	me	and	I	will	repay	you.”
• The	response	of	the	first	servant	is	in	sharp	contrast	to	his	master.		
He	refuses	to	listen	to	his	debtor’s	pleas	and	has	him	thrown	into	
debtor’s	prison	until	he	has	paid	what	he	owed.	This	payment	would	
have	to	be	made	by	family	and	friends	on	his	behalf.
• The	other	servants	were	very	distraught	over	the	fate	of	their	fellow	
servant	and	went	to	inform	the	master.



• The	king	summons	the	first	servant	and	
addresses	him	as	‘evil	servant’	and	reminds	
him	of	the	enormous	debt	forgiven	on	his	
behalf,	when	he	had	begged	for	mercy	from	
his	master.
• He	asks,	“Should	not	you	also	have	shown	
mercy	to	your	fellow	servant	as	I	have	
shown	you	mercy?”
• The	servant’s	master	is	filled	with	anger	
and	revokes	his	forgives	of	the	servant’s	
great	debt.	
• He	hands	him	over	to	his	torturers,	the	
jailers	in	charge	of	the	prison	until	the	debt	
was	fully	paid.



• From	the	application	in	this	verse,	in	this	parable,	the	“king”	
stands	for	God	and	the	“servants”	symbolize		disciples.		The	
forgiveness	of	a	debt	that	could	never	be	repaid	points	to	
God’s	extravagant	forgiveness	of	sin,	in	comparison	with	which	
disciples’	sins	against	other	disciples	are	to	be	regarded	as	
petty.
• As	the	master	of	the	slave	revoked	his	forgiveness	of	the	
servant’s	debt,	so	too,	God	will	revoke	the	forgiveness	of	a	
disciple’s	sins	if	he,	like	the	servant	in	the	parable,	refuses	to	
forgive	the	sins	of	another	disciple.



• “From	your	hearts”	means	in	all	sincerity,	not	just	in	word	of	
appearance.
• Conduct	in	the	community	of	disciples	called	“the	church”	is	to	
be	patterned	after	the	mercy	and	grace	of	God’s	extravagant	
forgiveness	of	sins,	which	is	an	important	basis	for	the	very	
existence	of	community.



• As	God	freely	forgives	those	who	have	sinned	against	him,	so	
are	disciples	to	freely	forgive	those	who	sin	against	them.
• Failure	to	forgive	a	repentant	brother	casts	suspicion	on	the	
authenticity	of	a	person’s	discipleship.
• The	refusal	to	forgive	others	will	be	reflected	upon	the	disciple	
in	God’s	refusal	to	forgive	him	or	her.
•Members	of	the	faith	community	must	treat	others	as	God	
treats	others	– with	compassion	and	mercy.



Almighty	God,	our	heavenly	Father;
We	have	sinned	against	you,
Through	our	own	fault,
In	thought,	and	word,	and	deed,
And	in	what	we	have	left	undone.
For	the	sake	of	your	Son	our	Lord	Jesus	Christ,
Forgive	us	all	our	offenses;
And	grant	that	we	may	serve	you
In	newness	of	life,
To	the	glory	of	your	Name.	Amen.



Litany	of	Penitence

The	Celebrant	and	People	together
Most	holy	and	merciful	Father;	
We	confess	to	you	and	to	one	another,
And	to	the	whole	communion	of	saints
In	heaven	and	on	earth,
That	we	have	sinned	by	our	own	fault
In	thought,	word,	and	deed;
By	what	we	have	done,	and	by	what	we	have	left	undone.



The	Celebrant	continues
We	have	not	loved	you	with	our	whole	heart,	and	mind,	and	strength.	We	
have	not	loved	our	neighbors	as	ourselves.	We	have	not	forgiven	others,	as	
we	have	been	forgiven.
Have	mercy	on	us,	Lord.
We	have	been	deaf	to	your	call	to	serve,	as	Christ	served	us.		We	have	not	
been	true	to	the	mind	of	Christ.	We	have	grieved	your	Holy	Spirit.
Have	mercy	on	us,	Lord.
We	confess	to	you,	Lord,	all	our	past	unfaithfulness:	the	pride,	hypocrisy,	
and	impatience	of	our	lives.
.	We	confess	to	you,	Lord.



Our	self	indulgent	appetites	and	ways,	and	our	exploitation	of	other	people.
We	confess	to	you,	Lord.
Our	anger	at	our	own	frustration,	and	our	envy	of	those	more	fortunate	than	
ourselves.
We	confess	to	you,	Lord.
Our	intemperate	love	of	worldly	goods	and	comforts,	and	our	dishonesty	in	
daily	life	and	work.
We	confess	to	you,	Lord.
Our	negligence	in	prayer	and	worship,	and	our	failure	to	commend	the	faith	
that	is	in	us.
We	confess	to	you,	Lord.
Accept	our	repentance,	Lord,	for	the	wrongs	we	have	done:	for	our	blindness	to	
human	need	and	suffering,	and	our	indifference	to	injustice	and	cruelty.
Accept	our	repentance,	Lord.



For	all	false	judgments,	for	uncharitable	thoughts	toward	our	neighbors,	
and	for	our	prejudice	and	contempt	toward	those	who	differ	from	us.
Accept	our	repentance,	Lord.
For	our	waste	and	pollution	of	your	creation,	and	lack	of	concern	for	
those	who	come	after	us,
Accept	our	repentance,	Lord.
Restore	us,	good	Lord,	and	let	your	anger	depart	from	us;
Favorably	hear	us,	for	your	mercy	is	great.
Accomplish	in	us	the	work	of	your	salvation.
That	we	may	show	forth	your	glory	in	the	world.
By	the	cross	and	passion	of	your	Son	our	Lord,
Bring	us	with	all	your	saints	to	the	joy	of	his	resurrection.


