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Miracle	Stories

• Matthew	has	presented	Jesus	as	the	authoritative	teacher in	the	
Sermon	on	the	Mount:	“For	He	taught	them	as	one	who	had	
authority,	and	not	as	their	scribes.”	7:29

• Matthew	presents	Jesus	as	the	authoritative	healer in	a	sequence	of	
nine	miracles	stories	in	chapters	8	and	9.	Matthew	divides	the	stories	
into	three	series	with	three	stories	in	each	series.	He,	then,	concludes	
each	series	of	three	miracles	with	a	statement	showing	Jesus’	
authority.



Miracle	Stories

• First	series:	leper,	centurion’s	servant,	and	Peter’s	mother-in-law
• This	was	to	fulfill	what	had	been	spoken	through	the	prophet	Isaiah	“He	
took	our	infirmities	and	bore	our	diseases.”	8:17
• Second	series:	calming	of	the	storm,	the	Gadarene	demoniacs,	and	the	
paralytic
• When	the	crowds	saw	it,	they	were	filled	with	awe,	and	they	glorified	God,	
who	had	given	such	authority	to	human	beings.	9:8
• Third	series:	The	doublet	of	the	ruler’s	daughter	and	the	bleeding	woman,		
the	blind	men,	and	a	demon-possessed	mute
• And	the	crowds	were	amazed	and	said,	“Never	has	anything	like	this	been	
seen	in	Israel.”	9:33



These	are	units	concerning	
discipleship,	controversy	with	the	
religious	authorities,	and	an	
emphasis	on	theological	themes	such	
as	faith	and	mercy	between	each	
series	and	at	the	end	of	the	entire	
sequence	of	miracle	stories	(8	:18-22;	
9:9-1;	9:35-38)

Jesus	and	Marginal	
Women
The	Gospel	of	Matthew	in	
Social-Scientific	
Perspective
Stuart	Love



9 As	Jesus	was	walking,	he	saw	a	man	called	
Matthew	sitting	at	the	tax	booth;	and	he	said	to	
him,	“Follow	me.”	And	he	got	up	and	followed	
him.
10 And	it	happened	that	he	was	reclining	at	the	
table	in	the	house,	and	look,	many	tax	collectors	
and	sinners	came	and	reclined	at	table	with	
Jesus	and	his	disciples.	11 When	the	Pharisees	
saw	this,	they	said	to	the	disciples,	“Why	does	
your	teacher	eat	with	tax	collectors	and	
sinners?”	12 But	he	heard	it	and	said,	“It	is	not	
those	who	are	well	who	need	a	physician,	but	
those	who	are	sick.		13 Go	and	learn	what	this	
means,	‘Mercy	is	what	I	want,	and	not	sacrifice!’	
-- for	I	came	not	to	call	the	righteous,	but	
sinners!”

Jesus	and	Marginal	Women
The	Gospel	of	Matthew	in	
Social-Scientific	Perspective
Stuart	Love



14 then	the	disciples	of	John	came	
to	him,	saying,	“Why	do	we	and	
the	Pharisees	fast	often,	but	your	
disciples	do	not	fast?”	15 And	
Jesus	said	to	them,	“Can	the	
wedding	guests	mourn	as	long	as	
the	bridegroom	is	with	them?		
But	the	days	will	come,	when	the	
bridegroom	is	taken	away	from	
them,	and	then	they	will	fast.		
16 And	no	one	puts	a	piece	of	
shrunken	cloth	on	an	old	
garment,	for	then	the	patch	tears	
away	from	the	garment,



And	the	tear	becomes	worse.		
17 Neither	do	people	put	new	wine	
into	new	wineskins;	if	they	do,	the	
skins	tear,	and	the	wine	is	spilled,	and	
the	skins	are	destroyed.	Instead,	they	
put	new	wine	into	new	wineskins,	and	
so	both	are	preserved.
18 While	he	was	saying	these	things	to	
them,	behold	a	civic	ruler	came	in	and	
bowed	down	before	him,	saying,	“My	
daughter	has	just	died;	but	come	and	
lay	your	hand	on	her,	and	she	will	
live.”	19 And	Jesus	stood	up	and	with	
his	disciples	followed	him.



20 And	behold,	a	woman	who	had	
suffered	from	a	hemorrhage	for	
twelve	years	came	up	behind	him	
and	touched	the	tassels	of	his	
garment,	21 for	she	was	saying	to	
herself,	“If	I	only	touch	his	cloak,	I	
will	be	saved.”		22 But	Jesus	
turned,	and	seeing	her	said,	
“Take	courage,	daughter,	your	
faith	has	saved	you.”	And	
instantly	the	woman	was	saved.



23 When	Jesus	came	to	the	
leader’s	house	and	saw	the	
flute	players	and	the	crowd	
wailing,	24 he	said,	“Go	away;	
the	girl	has	not	died;	she	is	only	
sleeping.”	And	they	laughed	at	
him.		25 But	when	the	crowd	
was	driven	outside,	he	went	
inside	and	took	her	hand,	and	
the	girl	arose.	26 And	the	
report	of	this	spread	
throughout	the	land.		
(Matt	9:9-26,	Stuart	Love’s	
translation)



This	passage	begins	with	the	call	of	Matthew,	
followed	by	a	scene	of	Jesus	and	his	disciples	at	
table	with	social	outcasts.	Matthew,	alone,	
connects	this	private	banquet	and	the	question	
of	fasting	with	the	opening	of	the	healing	stories	
of	the	two	women.
According	to	Matthew,	the	civic	ruler	bursts	into	
the	banquet	scene	to	announce	his	daughter’s	
death	and	to	beg	Jesus	to	come	to	his	house	and	
lay	hands	on	her	so	that	she	might	live.		Matthew	
opens	and	closes	this	doublet	in	the	private	space	
of	the	“house.”



In	the	story	of	the	Ruler’s	Daughter	and	
the	Hemorrhaging	Woman,	Matthew	
employs	a	framing	technique,	a	story	
within	a	story.	

• Matthew	begins	a	story,
• relates	a	middle	story,	
• then	ends	the	first	story	for	mutual	

interpretation.	



Matthew	probably	used	Mark	as	the	source	of	these	stories;	however,	
Matthew’s	redaction	is	more	compressed.			He	does	not	include	the	detail	
of	Mark.		In	Matthew,	the	miracles	are	not	about	those	who	are	healed,	
rather	the	miracle	stories	are	about	Jesus	and	his	relationship	to	Israel.
Matthew	ties	these	stories	of	the	dead	girl	and	bleeding	woman	to	an	
earlier	banquet	scene,	rather	than	Jesus’	return	to	Galilee	after	the	healing	
of	the	Gadarene	demoniac	as	in	Mark	and	Luke.		In	so	doing,	Matthew	
places	the	beginning	and	the	end	of	the	doublet	in	private	“house”	scenes.	
These	private	settings	depict	scenes	of	the	surrogate	community	of	the	
kingdom	of	heaven.
In	between	and	outside	these	household	settings	we	find	the	story	of	the	
woman	“who	had	suffered	from	a	hemorrhage	for	twelve	years.”		Her	story	
has	no	essential	connection	to	the	larger	narrative	and	is	couched	in	open	
space.		The	larger	narrative	illustrates	Jesus’	activity	in	both	private	and	
public	settings.
Jesus	and	Marginal	Women,	Love



• While	he	was	saying	these	things	to	them,	
suddenly	a	leader	of	the	synagogue	came	
in	and	knelt	before	him,	saying,	“My	
daughter	has	just	died;	but	come	and	lay	
your	hand	on	her,	and	she	will	live.”	And	
Jesus	got	up	and	followed	him,	with	his	
disciples.	Matthew

• In	Mark’s	account,	the	leader	of	the	
synagogue	is	Jairus,	who	falls	at	Jesus’	
feet	and	begs	Him	to	come	to	his	house,	
for	he	has	an	only	daughter,	about	twelve	
years	old,	who	was	dying.



• Matthew	does	not	designate	the	ruler	as	Jairus or	as	the	
ruler	of	the	synagogue.	

	
• Probably,	the	hostility	between	the	community	and	
synagogue	at	this	juncture	[time	of	Matthew’s	writing]	
precludes	that	Matthew’s	auditors	honor	a	synagogue	ruler.	

• The	girl’s	father,	therefore,	is	not	like	the	Pharisees	who	
criticize	Jesus	during	the	tax	collector’s	banquet;	nor	is	he	
like	the	“crowd”	who	derisively	laughs	at	Jesus’	statement	
that	“the	girl	is	not	dead	but	sleeping”.		

• Rather,	he	represents	for	Matthew	a	person	whose	need	for	
the	exercise	of	mercy	far	outweighs	issues	concerning	eating	
with	sinners	and	fasting.		



• His	unmentioned	but	apparent	
faith	is	so	great	that	even	though	
his	daughter	is	dead,	he	believes	
Jesus	is	able	to	restore	her	life.
• Accordingly,	the	ruler’s	behavior	
parallels	the	trust	of	the	
hemorrhaging	woman.		
• Otherwise,	they	are	polar	
opposites:		he	is	a	respected	
household	leader;	she	is	an	
outcast	woman	subsisting	in	public	
space.



• The	ruler’s	daughter	is	like	and	unlike	the	
hemorrhaging	woman.
• Both	are	females	in	a	society	dominated	by	
adult	males.
• Both	are	designated	“daughter”	and,	
therefore,	should	have	inclusive	standing	
within	the	Matthean	community.
• However,	there	is	a	significant	difference.		
The	girl’s	status	is	not	socially	problematic,	
because	she	belongs	to	an	honorable	
household	in	which	her	father,	a	person	of	
privilege	and	power,	is	able	to	act	on	her	
behalf.



• Conversely,	the	hemorrhaging	woman	is	an	
example	of	a	person	whose	marginal	standing	
identifies	her	as	one	of	the	many	“helpless”	
persons	who	are	without	male	agency	and	the	
protection	and	provision	of	an	established	
household.

• Therefore,	the	combination	of	these	two	
women,	two	“daughters”	within	one	story,	
remind	the	Matthean	community	that	the	
gospel	of	the	kingdom	requires	a	significant	
social	leveling.		All	persons	belonging	to	Jesus’	
surrogate	household	have	parallel	standing	
because	all	are	recipients	of	the	God	of	Israel’s	
mercy.



Then	suddenly	a	woman	who	
had	been	suffering	from	
hemorrhages	for	twelve	years	
came	up	behind	him	and	
touched	the	fringe	of	his	
cloak,	for	she	said	to	herself,	
“If	I	only	touch	his	fringe,	I	will	
be	made	well.”



• Every	Israelite	male	wore	tassels	on	the	edges	of	his	tallith,	his	outer	cloak.	
(Numbers	15:	37-40)

The	LORD	said	to	Moses:	Speak	to	the	Israelites,	and	tell	them	to	make	fringes	on	the	
corners	of	their	garments throughout	their	generations	and	to	put	a	blue	cord	on	the	
fringe	at	each	corner.		You	have	the	fringe	so	that,	when	you	see	it,	you	will	remember	
all	the	commandment	of	the	LORD	and	do	them,	and	not	follow	the	lust	of	your	own	
heart	and	your	own	eyes.		So	you	shall	remember	and	do	all	my	commandments,	and	
you	shall	be	holy	to	your	God.



Mark’s	gospel	adds	that	this	
woman	had	spent	all	she	had	on	
physicians	and	none	could	cure	
her.

Mark	does	not	record	the	inner	
thoughts	of	the	hemorrhaging	
woman	as	does	Matthew.



Jesus	turned,	and	seeing	her	he	
said,	“Take	heart,	daughter;	
your	faith	has	made		you	well.”		
And	instantly	the	woman	was	
made	well. Matthew



In	Mark’s	account,	the	woman	is	
immediately	healed,	after	she	
touches	the	fringe	of	his	clothes,	
then	Jesus	asked,	“Who	touched	
me?” When	Peter	replies	that	the	
crowd	is	so	large	that	many	are	
pressing	in	on	you.		But	Jesus	
insisted	that	someone	touched	Him,	
because	He	noticed	that	power	had	
gone	out	of	Him.



Matthew	heightens	the	miraculous,	but	he	
omits	the	elements	that	may	be	perceived	as	
magical.
Yet	the	woman’s	behavior	parallels	popular	
beliefs	about	magic	in	agrarian	societies;	that	
is,	she	believes	the	healer’s	clothing	has	
healing	power.
In	societies	like	the	Roman	Empire,	sickness	
and	healing	may	be	classified	along	the	lines	
of	witchcraft,	sorcery,	and	spirit	aggressions.
Magical	practices	flourish	in	preindustrial	
settings	among	all	social	groups	but	especially	
among	lower-class	urbanites	and	peasants.



In	Matthew’s	account,	Jesus	declares	that	
the	woman’s	faith	has	made	her	well.	Then	
she	is	healed.		The	miracle	occurs	following	
her	confession	of	faith.

Unlike	Mark,	Matthew	does	not	recount	that	
the	woman	experiences	healing	in	her	body	
when	she	touches	the	fringe	or	that	Jesus	
perceived	that	his	healing	power	had	
departed	his	body.

Matthew	omits	elements	that	suggest	magic.



• The	woman	is	alone	with	Jesus	in	open	space.		This	may	indicate	her	
lack	of	a	family	network	and/or	community	support.		The	social	irony	is	
that	an	intensely	private	and	apparently	gender-specific	misfortune	is	
healed	outside	a	domestic	setting.		
• The	combination	of	the	woman’s	faith,	her	identity	as	an	Israelite	
outcast,	an	expendable,	the	location	of	the	healing	in	open	space,	and	
the	violation	of	the	Second	Temple’s	purity	boundaries	coalesce	to	
validate	the	woman’s	identity	as	a	structurally	marginal	Israelite	in	need	
of	healing	– which	is	the	heart	of	Jesus’	theocratic	mission	to	Israel.



• The	physical	body	manifests	concerns	of	the	social	body	in	the	“purity	
system.”		The	“symbolic	universe”	of	the	hemorrhaging	woman	and	her	
social	world	included	an	ideological	geography	that	extended	from	
Jerusalem	to	Galilee.		

• According	to	the	Pharisees,	this	woman	is	“dirt	out	of	place.”		She	is	not	
whole,	not	perfect.	Her	body	is	a	bounded	system.	Her	continuous	flow	of	
blood	is	proof	to	all	who	know	her	that	she	has	crossed	a	dangerous	
“frontier.”	

• Accordingly,	she	is	unclean	and	dangerous	to	the	guardians	of	the	purity	
system	centered	in	the	Jerusalem	Temple.		The	text	does	not	label	her	
“unclean”	because	this	would	have	been	understood.	

• Her	healing	in	an	open	space	becomes	a	potential	political	issue.	The	
Pharisees’	core	value	of	maintaining	holiness	has	been	violated,	their	
exclusionary	map	has	been	bypassed.	



Social-Religious	Political	Elite Jesus
Political	Locus-
Temple/Jerusalem/Rome	

Network	of	control:
From	the	Jerusalem	Temple	to	Galilee

Social	network	but	not	a	network	of	
control:
Mostly	rural	villages	and	peasants	of	
Galilee

God	of	Israel Core	value:
God’s	holiness
Mission:	maintain	political	control

Core	value:
God’s	mercy
Mission:	inaugurate	Israel’s	theocracy

Structural	Implications Strong	boundaries
Exclusivistic strategy

Weaker	boundaries
Inclusivistic strategy	among	Israelites

Legitimation	in	Scripture Law,	except	Genesis Genesis	and	prophets

Strong	Purity	Concerns Strong	bodily	control
Avoid	public	bodily	contact	with	sick,	
demon-possessed,	bodily	deformed

Weaker	bodily	control
Public,	bodily	contact	with	sick,	demon-
possessed,	bodily	deformed



• Twelve	years	of	bleeding	had	rendered	this	woman	Levitically unclean.	

• Twelve	was	a	very	significant	number	for	the	Israelites.		It	was	the	number	of	
wholeness	and	perfection.		

• Twelve	tribes	
• Twelve	disciples	
• Twelve	thrones	
• Twelve	baskets	in	the	feeding	of	the	5000
• Twelve	legions	of	angels

• Matthew	consistently	uses	the	number	twelve	to	reinforce	Jesus’	mission.		
His	omission	that	the	ruler’s	daughter	is	twelve	years	old	indicates	that	the	
number	has	significance	only	in	reference	for	the	woman.



It	identifies	the	time	of	her	suffering	
(twelve	years),	but	it	also	reinforces	
Matthew’s	message	that	the	woman	is	an	
example	and	paradigm	of	the	lost	sheep	
of	the	house	of	Israel.		
• She	is	“helpless”	and	without	a	
shepherd.		
• The	combination	of	her	sickness,	faith,	
and	healing	serves	as	a	paradigm	of	
Israel’s	sick	condition	and	need	of	
salvation	before	Israel’s	God		- the	basis	
of	Jesus’	historical	proclamation	of	the	
kingdom	of	heaven.		
• The	woman’s	healing	underscores	Jesus’	
Israelite	mission.		



• Restoration	to	health	for	the	hemorrhaging	woman	would	mean	–
• She	could	be	restored	to	her	household	or	she	might	become	one	of	the	
women	who	follow	Christ.		Or	both.
• Returning	to	her	household	would	remove	family	shame	and	open	the	
extended	household	to	Jesus	as	their	healer	because	the	kin	group	was	
made	whole	by	her	healing.
• Family	renewal	would	mean	provision	and	protection	for	the	woman	and	
increased	productivity	for	the	family,	since	she	would	no	longer	be	
avoided	for	fear	of	the	damage	her	own	power	could	do	before	God,	the	
crops,	and	family	well-being.
• No	longer	would	she	be	“dirt	out	of	place.”



• For	Jesus,	his	reputation	and	status	among	peasants	would	be	
magnified.
• The	God	of	Israel	would	be	praised	for	his	mercy.
• The	relationship	between	Jesus	and	center	of	Judean	political,	
economic,	and	religious	power	– the	Jerusalem	Temple		- would	
deteriorate.
• The	core	value	of	God’s	holiness	once	more	would	have	been	
violated,	the	temple-based	network	of	control	weakened,	scriptural	
authority	sullied,	and	strong	purity	concerns	ignored.		
• Jesus	would	have	crossed	forbidden	boundaries,	and	his	standing	
with	the	Second	Temple’s	power	structure	would	be	“dirt	out	of	
place.”



• The	hemorrhaging	woman	serves	as	an	example	and	paradigm	of	the	lost	
sheep	of	the	house	of	Israel.
• She	is	“helpless”	and	without	a	shepherd.
• The	combination	of	her	sickness,	faith,	and	healing	serves	as	a	paradigm	
of	Israel’s	sick	condition	and	need	of	salvation	before	Israel’s	God		-- the	
basis	of	Jesus’	historical	proclamation	of	the	kingdom	of	heaven.
• The	woman’s	healing	underscores	Jesus’		Israelite	mission.
• By	stripping	away	numerous	Markan allusions,	Matthew	highlights	the	
healing	as	a	distinctive	Israelite	event.
• The	woman	is	probably	a	rural	Israelite	expendable	whose	courageous	
faith	makes	her	a	symbol	of	Israel.
• If	so,	she	represents	the	“house	of	Israel”	in	the	new	theocratic	kingdom,	
in	contrast	to	the	house	of	Israel	that	will	be	left	desolate.



• When	Jesus	came	to	the	leader’s	house	and	saw	the	flute	players	and	the	crowd	
making	a	commotion,	he	said,	“Go	away;	for	the	girl	is	not	dead,	but	sleeping.”		And	
they	laughed	at	him.		But	when	the	crowd	had	been	put	outside,	he	went	in	and	took	
her	by	the	hand,	and	the	girl	got	up.		And	the	report	of	this	spread	throughout	that	
district.
• Matthew’s	redactions	from	Mark:
1. Matthew	ties	the	story	to	an	earlier	banquet	scene
2. Matthew	recounts	that	the	daughter	is	dead
3. Matthew	does	not	identify	the	father	as	the	ruler	of	the	synagogue	or	Jairus
4. Matthew	addresses	the	girl	as	“daughter”	not	“little	daughter”	as	does	Mark,	

establishing	one	of	the	few	parallels	between	the	girl	and	the	hemorrhaging	woman
5. Matthew	refers	to	those	present	at	the	house	as	the	“crowd”
6. In	Matthew,	only	Jesus,	not	the	father	and	mother	or	the	disciples	enters	the	house,	

the	death	chamber,	after	the	crowd	has	been	driven	outside



• Jesus	violates	taboos	concerning	death	when	he	enters	the	ruler’s	
house.	
• In	a	reversal	of	social	expectation,	Jesus	throws	outside	the	mourners	
who	are	typically	present,	and	then	he	alone	enters	inside	the	death	
chambers.
• Jesus	then	touches	her	impurity	by	taking	her	hand.		In	so	doing,	Jesus	
fulfills	the	ruler’s	request	precisely.	“Come	and	lay	your	hand	on	her,	and	
she	will	live.”



• Touching	occurs	in	both	stories		-- the	woman	touches	Jesus’	tassel		--
and	Jesus	takes	the	girl’s	hand.
• In	both	stories,	Jesus	authority	and	healing	power	are	demonstrated.
• Both	owe	their	healing	to	Jesus’	mercy.
• The	community	should	behave	similarly	by	breaking	down	traditional	
purity	taboos	and	treating	as	whole	what	previously	had	been	regarded	
as	“dirt	out	of	place.”		
• God’s	household	is	not	a	bounded	system.
• Therefore,	it	matters	not	what	social	disparities	prevail		-- illness,	death,	
gender,	age,	male	agency	or	lack	of	it.
• The	community,	like	Jesus,	should	be	committed	to	healing,	the	
restoration	of	life,	and	the	inclusion	of	all	that	process.



The	Jesus	Prayer



• As	Jesus	went	on	from	there,	two	blind	men	followed	him,	crying	loudly,	
“Have	mercy	on	us,	Son	of	David!”		When	he	entered	the	house,	the	blind	
men	came	to	him;	and	Jesus	said	to	them,	“Do	you	believe	that	I	am	able	
to	do	this?”		They	said	to	him,	“Yes,	Lord.”		Then	he	touched	their	eyes	
and	said,	“According	to	your	faith	let	it	be	done	to	you.”		And	their	eyes	
were	opened.		Then	Jesus	sternly	ordered	them,	“See	that	no	one	knows	
of	this.”		But	they	went	away	and	spread	the	news	about	him	throughout	
the	district.



• Isaiah	described	the	blessings	that	the	Messiah	would	bring:

Then	the	eyes	of	the	blind	be	opened	and	the	ears	of	
the	deaf	unstopped.		Then	will	the	lame	leap	like	a	deer,	
and	the	tongue	of	the	dumb	shout	for	joy”		
Isaiah	35:5-6

Son	of	David	was	a	messianic	title.		The	blind	men	were	revealing	that	
they	had	heard	Christ’s	presentation	of	Himself	as	Messiah	and	were	
appealing	to	Him	for	a	Messianic	miracle.			In	response	to	their	faith	
that	Jesus	was	able	to	restore	their	sight,	Jesus	removed	their	
blindness	and	restored	their	faith.



• This	miracle	was	not	only	a	revelation	of	Jesus	as	Messiah,	because	only	
God	could	restore	sight	to	blind	eyes,	but	also	demonstrated	what	Jesus	
the	Messiah	had	come	to	do	for	Israel.
• Blindness	was	a	metaphor	for	Israel’s	failure	to	recognize	Jesus	as	
Messiah.		The	Jews	were	spiritually	blind	and	did	not	know	God.
• Recovery	of	sight	serves	as	a	metaphor	for	insight	of	faith
• Until	Israel,	like	the	blind	men,	turn	in	faith	to	Jesus	as	Messiah,	they	
would	remain	blind.
• Because	the	leaders	of	the	nation	had	already	indicated	their	
determination	to	reject	Christ,	He	instructed	the	blind	men	to	“See	that	
no	one	knows	about	this.”		
• Jesus	did	not	intend	for	these	men	to	become	witnesses	to	them.



• After	they	had	gone	away,	a	demoniac	who	was	mute	was	brought	to	
him.		And	when	the	demon	had	been	cast	out,	the	one	who	had	been	
mute	spoke;	and	the	crowds	were	amazed	and	said,	“Never	has	
anything	like	this	been	seen	in	Israel.”		But	the	Pharisees	said,	“By	the	
ruler	of	the	demons	he	casts	out	demons.”
• When	Jesus	healed	the	demon-possessed	mute,	he	further	indicated	
that	He	fulfilled	the	messianic	prophecy	of	Isaiah	35:5-6.
• The	crowds	were	amazed	and	their	response,	“Never	has	anything	like	
this	been	seen	in	Israel”	indicated	a	willingness	to	accept	Jesus	for	what	
he	claimed	to	be.
• But	the	rejection	of	the	Pharisees	grew	in	spite	of	what	they	witnessed,	
when	they	attributed	the	power	of	Jesus	to	Satan,	rather	than	to	God.



• Then	Jesus	went	about	all	the	cities	and	villages,	teaching	in	their	
synagogues,	and	proclaiming	the	good	news	of	the	kingdom,	and	curing	
every	disease	and	every	sickness.		When	he	saw	the	crowds,	he	had	
compassion	for	them,	because	they	were	harassed	and	helpless,	like	
sheep	without	a	shepherd.		Then	he	said	to	his	disciples,	“The	harvest	is	
plentiful,	but	the	laborers	are	few;	therefore	ask	the	Lord	of	the	harvest	to	
send	out	laborers	into	his	harvest.”


