
Welcome to our continuing 
series on Matthew’s Gospel

Today we will be looking at Matthew 22









This week, we turn our attention to Matthew 22.

There are 5 interactions between Jesus and the 
Jewish theologians in this chapter:

• The Parable of the Wedding Banquet (verses 1-14)
• The Question about Paying Taxes (verses 15-22)
• The Question about the Resurrection (verses 23-33)
• The Greatest Commandment  (verses 34-40)
• Jesus’ Question about the Messiah (verses 41-46)

As Stuart pointed out last week, Chapters 21-23 
emphasize the degree to which Jesus’ conflict with the 
Jewish religious leaders deepens.  Jesus challenges these  
religious leaders whose center of power, wealth, and 
prestige is the Temple.



According to Mark’s chronology of Jesus’ daily 
activities during Holy Week, the events of 
Matthew 21:18 through 25:46 would be taking 
place on Tuesday.

Matthew will include the materials that Mark 
covers for Tuesday, but he will re-order them to 
suit his narrative purpose and his intended 
audience of Jewish Christians.



Matthew’s Chronology of Tuesday in Chapter 21:

21:18 told us that Jesus returned to the city after 
spending the night in Bethany.
21:23 sat the stage for Jesus’ confrontation with the 
Jewish leaders as he entered the temple for the 
second day.  While He is teaching, the chief priests 
and elders approach to demand by what authority 
He is doing what He is doing (primarily, who gave 
Him the right to cleanse the temple the day before)
21:28 begins the Parable of the Two Sons
21:33 begins the Parable of the Wicked Tenants
Jesus is denouncing the Jewish leaders in parables.



The Parable of the Wicked Tenants
21 33 “Listen to another parable. There was a 
landowner who planted a vineyard, put a fence 
around it, dug a wine press in it, and built a 
watchtower. Then he leased it to tenants and went 
to another country. 34 When the harvest time had 
come, he sent his slaves to the tenants to collect his 
produce. 35 But the tenants seized his slaves and 
beat one, killed another, and stoned another. 
36Again he sent other slaves, more than the first; 
and they treated them in the same way.



The Parable of the Wicked Tenants
37 Finally he sent his son to them, saying, ‘They will 
respect my son.’ 38 But when the tenants saw the 
son, they said to themselves, ‘This is the heir; come, 
let us kill him and get his inheritance.’ 39 So they 
seized him, threw him out of the vineyard, and killed 
him. 40 Now when the owner of the vineyard comes, 
what will he do to those tenants?” 41 They said to 
him, “He will put those wretches to a miserable 
death, and lease the vineyard to other tenants who 
will give him the produce at the harvest time.”



Conclusion of the Chapter 21 Parables

45 When the chief priests and the Pharisees heard his 
parables, they realized that he was speaking about 
them. 46 They wanted to arrest him, but they feared 
the crowds, because they regarded him as a 
prophet.



The Parable of the Wedding Feast
22 1 Once more Jesus spoke to them in parables, 
saying: 2 “The kingdom of heaven may be 
compared to a king who gave a wedding banquet 
for his son. 3 He sent his slaves to call those who had 
been invited to the wedding banquet, but they 
would not come. 4 Again he sent other slaves, 
saying, ‘Tell those who have been invited: Look, I 
have prepared my dinner, my oxen and my fat 
calves have been slaughtered, and everything is 
ready; come to the wedding banquet.’ 5 But they 
made light of it and went away, one to his farm, 
another to his business, 6 while the rest seized his 
slaves, mistreated them, and killed them.



7 The king was enraged. He sent his troops, 
destroyed those murderers, and burned their city.    
8 Then he said to his slaves, ‘The wedding is ready, 
but those invited were not worthy. 9 Go therefore 
into the main streets, and invite everyone you find 
to the wedding banquet.’ 10 Those slaves went out 
into the streets and gathered all whom they found, 
both good and bad; so the wedding hall was filled 
with guests.



11“But when the king came in to see the guests, he 
noticed a man there who was not wearing a 
wedding robe, 12 and he said to him, ‘Friend, how 
did you get in here without a wedding robe?’ And 
he was speechless. 13 Then the king said to the 
attendants, ‘Bind him hand and foot, and throw 
him into the outer darkness, where there will be 
weeping and gnashing of teeth.’ 14 For many are 
called, but few are chosen.”



Comments:

• This parable, though featuring different actors, 
has many elements in common with the parable 
immediately before it at the end of Chapter 21.

• Both are eschatological (referring to end times)  
Both refer to the kingdom of God/kingdom of 
heaven.

• In both parables, the reference to the “son” is a 
reference to Jesus.

• In both parables, the “slaves” are a reference to 
God’s prophets who have been sent to the 
Jewish nation on multiple occasions. 



Comments:

• To Matthew’s mind, the second group of slaves 
sent, in both parables, probably refer to John the 
Baptist and Jesus’ disciples.

• In both parables, the chief actor is God (the 
landowner in 21 and the king in 22)

• At this point, the common elements diverge:
Ø 21:38-39 anticipate the “tenants” killing the “son,” with 

verse 39 seemingly foretelling that this act will be done 
outside of the city of Jerusalem.

Ø In 22:3, the phrase “they would not come/they were 
unwilling to come” in the original Greek is in the 
imperfect tense, indicating a repeated unwillingness  
to come in the face of multiple invitations.



Comments:
Ø Jews who believed in the resurrection would envision it 

to be a great wedding feast.  Therefore, they would 
understand this event to be exceptionally important.

Ø Yet, those invited have ”more important” things to 
do—to go to the farm or attend to business.  This is 
another pointed reference to the Jewish leaders’ focus 
on worldly success rather than on the religious.

Ø In the parable of the Wicked Tenants, Jesus allows his 
listeners to state the fate of the evil tenants.  In the 
parable of the Wedding Feast, He tells the fate of 
those who had refused to attend:  the king sends an 
army to destroy the people and burn their city.  For 
Matthew’s readers @ 80 AD, Rome’s destruction of 
Jerusalem in 70 AD would come quickly to mind.





Comments:
Ø The king pronounces the restricted number of 

previously-invited guests to be “unworthy.”  He 
commands his slaves to go out into the streets and 
invite “everyone you find” to the wedding banquet.

Ø The common interpretation of “inviting everyone” is 
that this is a reference to the Gentiles being welcomed 
into the kingdom.  Some scholars see a more 
immediate reference in Jesus’ day to the welcoming 
of the tax collectors and prostitutes.

Ø “The Messianic banquet thus finds its eschatological 
fullness in the inclusion of such unlikely people as 
Gentiles and those widely regarded as ‘the 
unrighteous.’”  (Donald Hagner, World Biblical Commentary 33b, p631)



Comments:

Now we come to that strange passage at the end 
of this parable in verses 11-14.
The king comes into the banquet hall and finds a 
man there who is not wearing an appropriate 
wedding garment.  He has the man bound and 
thrown out into the darkness.
What is the reason for these 4 verses?

Ø The “garment” is a metaphor for righteousness.  There is no 
conflict with everyone being invited, but to accept the invitation, 
you must put on righteousness.

Ø One theory is that the reference is to Jewish leaders who 
declined the initial invitations

Ø Another is that this unusual material was added later.



Comments:
Ø The phrase “cast him into outer darkness” is used other 

times in Matthew’s Gospel.
ü 8:12 in reference to “sons of the kingdom” who 

exhibit no faith.
ü 25:30 in reference to the “worthless servant” who is 

also described as ”wicked and slothful.”
Ø The closing broadside in verse 14 “For many are 

called, but few are chosen” could actually have an 
alternate interpretation of the Greek to read more like 
“everyone is called, but not all are chosen.”  This 
wording would fit more closely with the context of the 
parable.



Summary and Meaning for Today:

• What was true for Israel is true for Christianity 
today:  an invitation is not a guarantee.  
Everyone is called, but not all are chosen.

• We are empowered from creation with the 
power of choice:  it can be a choice to listen to 
the invitation of our Creator and become 
chosen, or to ignore the invitation and be a part 
of those who are not chosen.

• Within that vision, Israel’s fate in this parable is a 
warning to the church and to Christians of every 
generation.



The 4 Temple Controversies:

• Following the Wedding Feast Parable, there are 
four pericopes that relate how Jesus defeats His 
opponents in four dialogues taking place on 
three separate occasions on Tuesday of Holy 
Week.

• In three of these dialogues, the Jewish leaders 
pose the question.  In the fourth, Jesus poses the 
question to them.

• The style of these four dialogues has some of the 
characteristics of a classroom discussion between 
a teacher and his students.

• All of these dialogues take place in the temple.



The Question About Paying Taxes:
15 “Then the Pharisees went and plotted to entrap 
him in what he said. 16 So they sent their disciples to 
him, along with the Herodians, saying, ‘Teacher, we 
know that you are sincere, and teach the way of 
God in accordance with truth, and show 
deference to no one; for you do not regard people 
with partiality. 17 Tell us, then, what you think.  Is it 
lawful to pay taxes to the emperor, or not?’



18 But Jesus, aware of their malice, said, “Why are 
you putting me to the test, you hypocrites? 19 Show 
me the coin used for the tax.”  And they brought 
him a denarius.  20 Then he said to them, “Whose 
head is this, and whose title?”  21 They answered, 
“The emperor’s.”  Then he said to them, “Give 
therefore to the emperor the things that are the 
emperor’s, and to God the things that are God’s.” 
22 When they heard this, they were amazed; and 
they left him and went away.”



The Question About Paying Taxes:

• The tax in this dialogue was an annual “head 
(census) tax” paid by every adult.  As such, it was 
not only an additional tax burden, but a painful 
annual reminder of Roman occupation.

• This question is brilliant in its conception.  No 
matter what answer Jesus might give, that 
answer could be used against Him.

• If He said the people should pay tribute to 
Caesar, He would lose much of His following in 
Israel.

• If He said that the people should not pay the tax, 
he would be in trouble with Rome.



The Question About Paying Taxes:

• The Pharisees are not credited with bringing the 
question to Jesus themselves.  Though they have 
crafted the question, they send some of their 
disciples (students), along with some Herodians 
(the Jewish party that supported the Herods).

• Thus, Jesus is “boxed in” between the Jewish 
faithful and the supporters of the Roman-
government-approved local king.

• The question actually is… “Is it lawful to pay taxes 
to the emperor, or not?”

• We can almost imagine the smug looks on their 
faces as they ask this question.  Got him this time!



The Question About Paying Taxes:

• Jesus calls them hypocrites, and turns the 
question back on the questioners…

• He asks for a visual aid—the coin used to pay the 
tax (a denarius—a typical single day’s wages)

• He then asks his questioners to identify whose 
image and text is on the coin.

• Since the coin used to pay the tax is a Roman 
coin, the obvious answer is that the image is of 
the emperor Tiberius who ruled 14-37 AD.



The Question About Paying Taxes:

• Since this coin has the picture and the 
name of the emperor on it, it would
be regarded as belonging to him.

• Thus, it is right and proper to give his coin to him.
• In fact, because of Jewish revulsion at “graven 

images,” they would want to be rid of this coin as 
quickly as possible.

• In contrast, Jesus says, give to God the things that 
belong to Him – your selves and your service.

• F. F. Bruce comments that “Caesar can have his 
paltry tax if one gives to God His due.”



The Question About Paying Taxes:

• The former smug expression on the faces of Jesus’ 
questioners are now replaced with expressions of 
amazement!

• They are so astounded at the simplicity and 
clarity of His answer that they have nothing 
further to say. They merely “left him and went 
away.”

• The Pharisees’ design to entrap Jesus failed 
because he was able to transcend the dilemma 
that they thought they were imposing on him.



The Question About Paying Taxes:

• In His answer to this question, “Jesus was at the 
same time able to articulate a fundamental 
principle by which the disciples could chart their 
existence as the people of God’s kingdom living 
in a yet imperfect world governed by secular 
authorities.”  (Hagner, page 637)

• “He (Jesus) certainly does not want to emphasize 
paying taxes or even obedience to the state as a 
special command of God.  Instead, He wants to 
say: ‘You may well give money to Caesar—that is 
his area of concern—but God is the Lord.’”

(Ulrich Luz, Hermeneia, Matthew, Volume 3, page 67)



The Question About Marriage in Heaven:

• The Pharisees and their allies have, once again, 
failed to entrap Jesus.  They will temporarily leave 
the scene, and the Sadducees will appear to see 
if they can do any better.

• The Sadducees are those in charge of the temple 
and the party of the high priest.  Because of their 
exalted position in Jewish society, they would 
consider themselves superior to the Pharisees 
(who primarily serve in the synagogues outside of 
Jerusalem throughout the countryside).

• Note that the Sadducees do not believe there 
will be a resurrection.



The Question About Marriage in Heaven:

• Their purpose in their question is to pose (they 
think) a religious quandary.  They hope to 
accomplish two things:  1). to devalue Jesus’ 
authority as a teacher, and 2). to establish their 
perspective on resurrection versus the Pharisees.

• The heavenly marriage dilemma that they set up 
would have been adequate with the woman 
having two husbands, but the Sadducees go for 
“perfection” with the total of seven husbands.



23 “The same day some Sadducees came to him, 
saying there is no resurrection; and they asked him 
a question, saying, 24 “Teacher, Moses said, ‘If a 
man dies childless, his brother shall marry the 
widow, and raise up children for his brother.’ 25 Now 
there were seven brothers among us; the first 
married, and died childless, leaving the widow to 
his brother. 26 The second did the same, so also the 
third, down to the seventh. 27 Last of all, the woman 
herself died. 28 In the resurrection, then, whose wife 
of the seven will she be? For all of them had 
married her.”



29 “Jesus answered them, “You are wrong, because 
you know neither the scriptures nor the power of 
God. 30 For in the resurrection they neither marry nor 
are given in marriage, but are like angels in 
heaven. 31 And as for the resurrection of the dead, 
have you not read what was said to you by God, 
32 ‘I am the God of Abraham, the God of Isaac, 
and the God of Jacob’? He is God not of the dead, 
but of the living.” 33 And when the crowd heard it, 
they were astounded at his teaching.”



The Question About Marriage in Heaven:

• The Sadducees have two essential components 
of their theology in mind when they come to 
Jesus with this question.

Ø Their belief that there will not be a resurrection
Ø Mosaic Law of levirate marriage

• Jesus’ response likewise entails two components 
of theology.

Ø The Sadducees failure to grasp teachings about 
resurrection in the Old Testament.  His example of 
God saying to Moses that he IS (not was) the God 
of Abraham, Isaac, and Jacob is from Exodus 3:6.

Ø Their failure to understand the nature of 
resurrection life.



The Question About Marriage in Heaven:

• If the Sadducees could have gotten Jesus to 
support their denial of resurrection, they would 
have gained prestige, and He would have lost 
face.

• The Sadducees held that only the five books of 
Moses were inspired, and that they found no 
evidence of resurrection theology in those books.

•  Knowing this, Jesus quotes from one of Moses’ 
books (Exodus) to prove that God is the God of 
the resurrected living, not of the dead.



The Question About Marriage in Heaven:

• Since the resurrection of Jesus would happen in 
less than a week from this interaction—and since 
the resurrection of all dead would become a 
core theology of the coming church—there was 
much at stake in this exchange.

• Rather than trapping Jesus with their question, 
they receive a sharp rebuke from Him for their 
ignorance both of Scripture and of the power of 
God.

• Jesus’ way of handling their question displays His 
power and authority as an exceptional teacher.



As a Bonus Inspired by This Passage:
“If God is truly God, then the raising of the dead can be no 
problem for Him.  The power to revivify cannot be denied to 
the One who created life in the first place.  Furthermore, 
resurrection bodies and the world of the eschaton are 
neither to be misunderstood as “spiritual” or immaterial, 
intangible realities completely discontinuous with life as we 
know it nor, on the other hand, as flesh and blood, material 
realities completely continuous with the world we know.  
Although we know little concerning the nature of the world 
to come and our own existence in it, that future reality will 
be both continuous in some ways and discontinuous in other 
ways with what we have known.  For one thing, we will have 
bodies… yet those bodies will not be of flesh and blood, but 
bodies of a new kind we have yet to experience.”        

(Hagner, World Bible Commentary 33b, pages 642-643)



The Greatest Commandment:
34 When the Pharisees heard that he had silenced 
the Sadducees, they gathered together, 35 and one 
of them, a lawyer, asked him a question to test him. 
36 “Teacher, which commandment in the law is the 
greatest?” 37 He said to him, “ ‘You shall love the 
Lord your God with all your heart, and with all your 
soul, and with all your mind.’ 38 This is the greatest 
and first commandment. 39 And a second is like it: 
‘You shall love your neighbor as yourself.’ 40 On 
these two commandments hang all the law and 
the prophets.”



The Greatest Commandment:

• The Pharisees return again to Jesus with another 
question designed to verify whether He is a 
practitioner of the piety of mainstream Judaism, 
or if He is a member of some radical fringe group.

• The lawyer who they have ask the question would 
be an expert in Jewish Law, not a civil or criminal 
lawyer as we think of lawyers today.  Therefore, 
he would have been the ideal person to bring this 
question to Jesus.

•  Matthew undoubtedly finds this dialogue 
important because he is writing to Jewish 
Christians who still feel affection for the Law.



The Greatest Commandment:

• Matthew is also very interested in showing how 
Jesus fulfills the Torah in His life and teachings.

• In this text, Jesus is upholding the premier 
teachings of the Torah in the focus on loving God 
and loving one’s neighbor.

•  In the classical history of the church, “love of 
God” has not been a central teaching about the 
Christian’s relationship with God.

• Instead, intellectual terms such as knowledge of 
God and faith in God have been the dominant 
teachings.  During the Middle Ages, love of God 
was typically understood as obedience.



The Greatest Commandment:

• Ulrich Luz quotes E. W. Bullinger, an Anglican 
clergyman and Bible scholar from the late 1800’s, 
“The love of God comes from faith, but faith is 
knowing God.”

•  Jesus statement in this passage predates ”classic 
Christianity” by many centuries, and is expressed 
by one who truly knows and loves God, His 
Father.  Jesus has a much deeper and more 
personal meaning to “loving God,” though we 
might see the Pharisees of 1st Century Judaism, 
with their emphasis on keeping the Law, to be 
closely aligned to the “classic Christian” belief.



The Greatest Commandment:

• In the parallel verses to this pericope in Mark, the 
author has Jesus quoting the entire beginning of 
the ”Shema” instead of only a portion:

28 “One of the scribes came near and heard them 
disputing with one another, and seeing that He 
answered them well, he asked Him, “Which 
commandment is the first of all?” 29 Jesus answered, 
“The first is, ‘Hear, O Israel: the Lord our God, the Lord is 
one; 30 you shall love the Lord your God with all your 
heart, and with all your soul, and with all your mind, and 
with all your strength.’ 31 The second is this, ‘You shall 
love your neighbor as yourself.’ There is no other 
commandment greater than these.”   (Mark 12:28-31, NRSV)



The Greatest Commandment:

• Matthew, writing to Jewish Christians, 
presupposes that they already know the “Shema 
Israel…” beginning and it does not need mention.

• So essential to the religious life of the Jews and of 
Christians are these two commands that Jesus 
places them at the core of faithful life.

• Jesus says that on these two commands “Hang 
all the Law and the Prophets (all Scripture)”

• These two commands are the keys to our 
understanding of God and His Word.



The Greatest Commandment:
“These two love commands belong together, covering 
the vertical (relationship with God) and the horizontal 
(relationship with others) dimensions.  The first entails the 
second; the second presupposes and depends on the 
first…. (Yet, they are not identical)  Love for one’s 
neighbor means acting toward others with their good, 
their well-being, their fulfillment as the primary 
motivation and goal of our deeds.  Love of God, on the 
other hand, is to be understood as a matter of 
reverence, commitment, and obedience….  With this 
orientation toward God and others, the Law and the 
prophets have reached their ultimate goal.”    

(Hagner, page 648)



The Question About the Son of David:

• For this final pericope in Matthew 22, Jesus 
becomes the one asking the question of the 
assembled Pharisees.

• All who are present know that the Messiah is to 
be “the son of David.”

• To first century Jews, this held out the prospect of 
a renewed Israel—of a nation even greater than 
it had been under King David or King Solomon.

• In asking for a Scriptural interpretation of the 
phrase “son of David,” Jesus again pushes 
against the religious traditions of the day.



The Question About the Son of David:
41 “Now while the Pharisees were gathered together, 
Jesus asked them this question: 42 ‘What do you think of 
the Messiah? Whose son is he?’ They said to him, ‘The 
son of David.’ 43 He said to them, ‘How is it then that 
David by the Spirit calls him Lord, saying,
44 “The Lord said to my Lord,
Sit at my right hand,
until I put your enemies under your feet”?
45 If David thus calls him Lord, how can he be his son?
46 No one was able to give him an answer, nor from that 
day did anyone dare to ask him any more questions.”



The Question About the Son of David:
• As we end this chapter, we also come to the end of the 

day of controversies.
• In a bold move, Jesus takes the initiative by taking 

control of the dialogue and posing a question to the 
Pharisees that focuses on the core of all of these 
controversies—who is He?

• For the readers of Matthew’s Gospel, the question 
“What do you think of the Messiah? Whose son is he?” 
would have a different meaning than it did to Jesus’ 
immediate audience.  The reader of 80 AD would know 
that Jesus was asking about Himself.  The Pharisees of 26 
AD would have seen it as a general messianic question.



The Question About the Son of David:

• The Pharisees provide the “textbook” answer that 
the Messiah is to be the son of David.

• Matthew’s readers already know the correct 
answer.  They saw the proof in the genealogy of 
Matthew 1.

• The readers also already know about Peter’s 
answer to Jesus’ question of who He is (16:15).  
Peter had answered, “You are the Christ, the Son of 
the Living God.”

• So, the readers can answer this question correctly.  
The Pharisees have no chance to get it right.



The Question About the Son of David:

• Instead of commending the Pharisees for their 
answer, Jesus digs them a deeper hole by asking, 
How can that be since David calls the Messiah—
not his son—but his Lord?

• Jesus is “drilling down,” pushing toward a more 
precise acknowledgment that He is both the Son of 
David and the long-awaited Messiah. 

• But, the Pharisees’ traditional perspective simply 
cannot let them comprehend where He is going 
(the real meaning) with these questions, so they 
remain silent.



The Question About the Son of David:

• These last verses point out to the 80 AD readers, 
and to us, the Matthean Christology.  Jesus is 
more than the Messiah of Israel.  He is Emmanuel, 
God with us.

• Jesus is, at the same time, the earthly Son of David 
and the heavenly Son of God.

• In the context of today as Easter, He is the human 
Son of David who died on the cross, and the 
resurrected Son of God whom His Father called 
forth from the grave as a precursor to our 
resurrection.




